":'Trdnacript of Talk bv Raya Dunayevskaya: "Philosophy and Revolution: New Stape of Thought
R " or New Form of Revolt?" -~ March 27, 1977

[,

" Good evening.

let's take a journey, a journey of discovering a new stage of cognition. It is not
- anywhore as gasy tu recognize a new stage, & new wa » of knowing, as it 1s to recogiize a°
form of revolt, and that is especially true in relztionship to the youth — and somehow
they never stop revolting! And at this particular mowent, if there's anything that’s really
haunting eapitalism, a real spectye haunting all of capitalism chroughout Europe and Africa
and- everything «- 1it's Paris 19€8., Not because Paris 1568 cucceeded —— unfortunataly it
didn't -- but it was so close to being a near-revolution, that they now see Soweto, and they
see CUNY, and they see the London occupations -- and not only a general occupation, but
- - the fact that on the whola it's really the Third World studenrts who are leading it. And in
" Greace, And 4a Turkey. And it's endless. And who would think that just because Portugal
dsn’t mentioned this time, that that's exactly what the capitalists don't fear -- because
aven though they esuccesdaed in stopping the Portuguese revoluticn, they have not destroyved
dt, And they are mcarcd to death thet it will reawaken, as it is sure to do.

. ,pr'if_is'true that the main fault of why we don't recognize a new stage of cognitinn,
‘and work it out, 1is due to intellectval laziness, but 1t's not only that. Bercause the truth
~that 'aa’much as we sre eathused over the new forms. of revolt, practice by itself, like .

héory by. itself, iz one-sided «~ and it's only the unity of: the two that would mean that

ou ‘not -enly have @ revolit, but a successful uprooting of everything that is old. So that
even' though we blawe the dritellecruals mainly -~ and they have a lot of trouble, and I will
ghow 'you ‘some of. the trouble -~ it isn't trus that therefore you say, -The proletariat and
evérything it ‘does will make it, or the Women's Liberation and everything it does, or the-
- Blacks. uvho are the vanguard --it isn't true that they are going to succeed if they do it
withdhg 8 new philsophy of revolution. ’ . '
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‘Nov when we call the inteilectuals "lazy”, it doesn't wmean that they sit in academic

chairs, thet's not at all what wa mean -- cause some of these intellectuals are so damn

- ‘busy that they promptiy bezome leaders to mislead; so by laziness we don't mean that they
“don't dv anything. We mean that they don't do what they ghould be doing -- and it's a very
difficult task. For example, we say we must have the unity of both the movement from prac-
tice and the movement from theory; now even if you recognize that movement from practice
that's itself a form of thzory -- not wany intellectuals recognize that movement from prac-
tice, but even if you do -- your work first begins, it doesn't end, by saying, ''0h well,

‘now I'm the thecretician and you're the proletarizt, and let's get together." Because you
have to recreate the dialectic for your own age, for your own period, for trying to make
the revolution be, aod not just siip by. It's not easy either; this ig really hard labor.
that Hegel called "seriousness, suffering, patience, and labor of the wegacive” first beging
after you have recognized the movement from practice, and recognized your own one~sidedness
in theory, and tried to recreate the dialectic.

And see how rare are ages of new revolutions. Strictly speaking, that comes about
once a century -- and nobody lives a century! Now what is our age? By our age I mean the
age of revolutions chat began with the Industrial Revolution, the American Revenlutlion, the
French, the intellectual, the social -- everything was radone between 1776,1789, and 1807
when the Phenoxenology of Hegel was published, Now you have Hegel for the early 19th. cen-
tury; and you have Marx for the mid-19th. century and into the 20th. -- because even though
it wae Lenin and not Marx that wade the Russian Revelution, 1917 was that recreation of what
was established with Marx's new continent of thought, So it isn't that it's easy, it's very
rare thar it happens, a whole philosnphy of revelution; and even the spin~off that is the
thet:y for this particular peried, isn't very easy. So you have t¢ see one other thing that
i8 necessary, and that is that in addition to practice, in addition to theory, you must
realize your break with all other theoreticians and all other movements, to start something
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new. And yet that break which is so decisive that it is a break, has to be in a centinuum
. with the historic staget that is you cannot start just by saying, "Well, all the others
were wrong and therefove we don't need them" ~~ 'cause they may very well not have been
wrong, and especlally not for their age. In other words, it's every bit as Wrong not to
Tecugnize practice, not to recognize theory, or to think with this Paris '68 vouth we're
80 proud of -~ but they didn't make it —- that you ecan catch theory en raute; you fan't,

Theory is every bit as hard labor as any other kind.

C Now when you see all of these factors invelved in this journey of discovering a
new atage of cogunition -~ that nevertheless must be within the continuum of these 200
years since the induatrial and political and social revolutions -- you would hava to sce
‘it always from the point of view of today, so we also have to add todayness to all the
other problems. Now I believe that what we're trying to do in posing the question of a
gingle dialectic process in thought =and in action -- and the stress is on the word nasing,
because 1f you really had recognition that thera's a single diazlactical process of develop-
- ment through contradictiorn, in theory and in action, then you would have the revolution,
. you wouldn't be tslking about it —- sc that the posing of the question is in order to_see
. whet hag b2en aciiieved thus far, and T will try and divide my presentation in four parts:
I7THE firat 1e "The Science of rhe Experiences of Censciougness" -- that's what Hegel
"ealled his philosophy -- "The Science of the Experiences of Conzclousness™ —- that's .the
- Fhenomanology .as Hegel developed it in 1807, ag Marx saw it when he broke, but continued
in the tradition of the dialectic; and as it appears to us today -- even though we will
% lictle on today, and will stop with Gramsci in Italy in 1931, and just the beginning ‘
in 1953, (By today I always mean 1833-56, 1973-76; in other words the two decades since
you have the beginnings of the East European revolts, beginning of the Africar revolu-
£16n3, "and &11the new steges that ve have had in these two decades when ve tried 5 up-.
“foot_soclety, @nd it's scill with ua.,) - : ’
. 1I-The. szcond part will be "The Science of Logic" -- (Incidentally, in case anyone thinks
"science” means “scientific”, or the way science is understood in a gereral sense, it
isn't in philosophy; in philosophy it means a complete, total view. For example, "The
Science of -the Experiences of Conscilousness” is a comprehensive view of 2500 years that
"Hegel had summed up in his dialectical philesophy.} Now we always connect it with some-
_thing on the curxent scene, eo the second part is "Thé‘EEiEﬁEE‘cf“Bugic;“with"Eeninfs““
braak with his own philosophic past, 1914-17, the return to Kegel in that period." And
that will carry us through as to what is the posivicn for us in vhe period of these two
decades, : - .
III The third part will be "Absolute Idea”, but I'm_dividing "Absolute Idea as new begin-
ning", which is our contribution to our age,._ into(two,) aad instead of considering the
Seri-Thinking-Tdea, Which 1s what Absolute Idea isy—together with Absolute Idea, 1'm divi-
diag if. So the third part will be "Self-Thinking Idea vs. All Retrouression, Deviatiom,
and Intellectualism " -- during the same period. "All" meaning those who made any sort of
claim towards Marxism -- whether it was Maoc, or Trotsky, or Sartce as an outsider looking
in, or Adornc, and so forth -- all that has appeared that's rew In our age, and they
thought they were independent, and they didn't make it.
IV The fourth part, tharefore, the final parr, I'm calling "Praxis'". This is going to be
the activity that Marx was talking about, human activity that's both mental and manual,
so I say, "Praxis: Hegel's Absolute Idea as new beginning, Marx's new cemtinent of thought,
historical materialism, and Our Two Decades” -- this time not just by referring to today,
but.2ctually taking up what has happened, and what is our task.

e

I Sclence of the Experiences of Consclousness: the Phenomenology as Hegel articulated
dit, as Marx and Gramsel in 1931 saw it,

Now when we come to the very first part of the "3:ience of the Experiences of
Consclousness”, we have to realize that what Hegel was doing was breaking with tha vari-
ous philosophies that had appeared up to that time. The new f{n Hegel was the fact that
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he was very dissatisfied: Here was the great French Revolution that had occurred, that
had overthrewn the monarchy of France and was also trying to create the revolution
for the rest of Europe to get rid of feudalism -- and the philssophers were doing ex-
actly nothing! they weven't creating any sort cf new tategories. So it's the break
from that. Now Hegel begins with three etages of conscicusness:Consciousness —- Just
the idea that you're a human, the world is something opposite, and you're not very
happy 'cause there's this opposition. Then Self-Consciousness —- now Self-Conscicus-
tegs does not mean what it mesns in ordinary language, that you're embarraszd -- Selg--
Congcioveness means soeial consciousness. You suddenly realize that, yes, vou're un-
happy with the world —- but, there are an awful lot of other people unhappy with the
world, In other words, itfs, the recognition of gocial consciousness, The height of it
is ‘the fight betwean lordship and bondage, and the sudden discovery, that not only is
the lord a herror, and you fust have to do whatever he tells you te da, you're the
serf -- but by golly you've got a mind of your own and you don’t 1ike any of his ideas
at alll So it's thae gaining of a mind of Your own ~-- whether it leads you at that parti-
<ular moment to being against the lord ang mastar, oz whether it makes you unhappy with
g _what you just got through diseovering, or whether it's a recreating, but it's not what'
7+ 'you'really wanted, it's the Unhappy Conscioudness. So you have the Stolcism, which pao-

"ﬁﬁgqfikome conquered Greece, and the Greek philosophers. fnstead of trying to overthrow © .-
: khe’ Romans were. saying, "Well, really, it's all great anyway®, in other words, trying
- to-take ‘it, "I'm a free man even though I'm a slave." Well Hegel doesn't ‘have very

- much to do with that,

L Now you come to the third stage which is Reason. You have now not only gailned

" a wind of .your own, as a serf, and fought against the lord, but you have created

.something new, in .other words we are in a new stage of production, a new gtage of

- 8ceial rolatidne -- capitalism inétesd of feudalism. You would think therefore that
now. in Reason you're all happy ever afterwards; that however is really only first tne’

- beginnlag and retelling in Hegel's mind of the development of thought frem the begin-
ning of philosophy, 500 B.G. in Greece; to the French Revolution. Now instead of be-

" ing happy in Reason -- (and this is the most difficult part of all, and I doa"E think
T'vVé deen a really good eritique of this whole part) -- we hava the Spirit, Alienated
Spirit. In other words, you not now only have an Alienated -Soul, _the serf who dida't
went, to be g_qg:f,“ypymhgyg“g;ienggigp_Jw;th,thiawhigh"stageﬂpfﬁSpig;gL_ig_g;hgg words
frezdom. Why is it that what you.have just crearad in this new state isn't really {t? "
~The_Enlightenment for.example .that has dope away with gsuperstition and so forth, and
yet suddenly finds Lthat ~- well, it _ isn't all that good, because now you have féw "
tioubles. Hegel said, You have brought all_you household goods into the house of Faith,
and go now not only superstition is no good, but belief is likewise questiohed.” You
have everything even to the Abszolute Freedom with the French Revolufion, which ends
somenow in Absolute Terror -- and flegel's saying that not only as a reactionary or
bourgeois against the guillotine, that was my first fmpression, "Oh well now Hegel
really shows bimsclf as the bourgeols that he 1s" -~ No. It was the idea that instead

of what we .call, since Lenin's day, the population to a man, woman, and child running
production and the state, that just a tiny. 1little faction, one tiny little group,
was in charge; in other words, we see that’ actually in recreatfon and the new. So

you see this movement, where you are suddenly an Alienated Spirit wirh the Enlighten-
ment, with the French Revolution, with all the great things you have achieved -- and
that makes Hegel dispatch 2ll of the gtages and go to Abgolute Knowledge. Now that's
where Marx broke, but we will be eriticel both of Marx and of Hegel.

So let's toke up first of all, what is it, and why is it so relevant to our
age, and why was it se relemant to che age of, say, the Great Depression in the '10s,
when the French first bagan studying and being excited by the Phenomenology of Mind --
and in fact in the peried when they were fighting the Occupatilon they were maybe
even more excited by it, and that was the beginnings, the whole birth of Existentialism
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in the postéwar world. New, even earlier, look liow seriously raal revolutionaries
,,:_ank the dialectic. I'm now talking about Gramseci, who, in 1931 was considering such a
“"simple" thing like the fact that Bukharin happened to be in London addressing the
International Congress of the Hiscory of Science and Technoulogy -- (and they use "“sci-
ence” not in. the sense .of totslity,but as, science and technology will do it all, not
the masses will do 1t, but selence and technology.) So Bukharin's going to explain mat-
erialism as against this petty-bourgeois idealism and science, and he gives this talk
" in London. (Stalin had let him out at that particular moment.)} Now, here is Gramse!,
.in prison, 4u Italy, (the fascists had put him in prison} -- and they're both s bupposed
to be Communists, right, Grawsei and Bukharin? You would think that he's very happy
that bhere 1y Bukharin telling the bourgeoisie off, at least ideologically. But in fact
‘=~ well, first of all consider all the trouble Gramsci had to go through te get a cony
of the talk. In that prison -- Mussolinl was very Ffamous for his castor. oil treatments,
- and Gramscl was very sick in addition to everything else, you couldn't mention all the
. 8lcknesses he had. Nevertheless he demands that his wife who's on the outside, or his-
~daughter, or somehody get shold of that talk in London and send it to him. And they
-dand it to him, and T will tell you what he writes in his Prison Notehooks. (And I
‘want: to call you attention to the fact that even though he wrote this in 1931, I felt
_.1it'wag so appropriate tc what we are now considering that's new in the Communist par-
tiea, the Euro~Communism ~- in other words, they are very flirtatious with capitalism
=~~ that I felt it was worth mentioning in the Political-Philosophic letter #3-4 on -
+the European Communist Parties.)The part that I'm interested in here is Gramsci's "Crit-
ical ‘Notes-on an Attempt-at a Popular Presentation of Marxism by Bukharin" --. and this
.8 bn.n about the - London “talk and about Bukharin's book, Historical Materialism. The
;:'Critical Notes ,.." focuses on the fact that in Bukharinis work "there is no treat-
-ment whatever of the dislectic ... which is degraded from being 2 doctrine of con=’
‘ sciausness and the funer substance of history and the science of policics, into being.
e ‘a sub-spncles of formel logic and elemenuvary schelasticism" -~ (ag if. it's a thing.of
T wou saving. yvou ‘think so-and-so, and I think so-and-so, the other cne thinks so-and-
‘8o <= ingtéad of seeing the movement of history.} "He in fact capitulates before com-
_mcn gense and’ vulgsr thought .... Marxism is precisely the concrete historicisation of
" philosophy - and its identification with history." Then he tells you that the section
‘in Bukharin should be read in full -- and believe me, you better read that critique of
- Gramnci's at the samz time.

Now you tuke a man like Lukacs, whc is both a revolutionary, a Marxist —— in
. fact he capitulated to Stalinizm most of his life -- and a great philosopher. Now, ev-
‘ery ‘Marxist has been very quick to recognize ~- since Marx has said ft -- that all of
the greatness of Hegel's philosophy and revolutionary dialectics of liberacion begins
in, develops at its fullest --— that is, in though#, nuvt in the actual revolution --
in Hegel's PhenomenOIOhy of Mind. If you have ever worked with the Phenomenology —-
look, there's edght pages, just the table of contents. Okay. Marx made out of it, and
I'm sure thai Hegel did, four sectioms, four chief parts: Consciousness; Self-Conscicus-
" ‘ness; Rﬂason' Spirit, which .includes Art and Religion, as sub-sections; and Absolute
Knowledge. Now comes Lukacs; and you know these erudite people, eruditionists really
want to go off the dzep end ~- and they always cover their flanks besides! 5o Lukacs,
when he mentions scmething, says, "Well, for our purpcses." So you can't really argue
with him; supposedly he saw everything else but he is only concerned with such and such
developmen:. But in Fact "for our purposes" hides the fact that he is doing what?
Consciousness, Self—Consciousnes, Reason, everybody recognizes. But in Spirit, Alien~
-ated Spirit.he racognizes 'cause he's trying to develop it, but then he takes up and
hides Absolute Knowladge, as part of Spivit, so you have not Absolute Knowledge as a
geparate category but Absolute Knovledge along with Religion -- and it just dvesn't
happen to be true.

Now, whethier you're considering the first stage, as Hegel developed it in the
French Revolution, the point of the matter was, that the form of revelt, wasn't only
the French Revelution, right? You didn't pay any attention, because it was supposed
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to be for freedom —- and they certainly got rid of feudalism end what not. But did
_anybody think about the slaves in Haiti? No sir, they didn't! Okay. There was Tous-
saint L'Ouvercture, and he said, "Lt belongfte me: 1f you're out for freedom -~ walt

a minuze, I'm around here, and I'm not going to le you or belizve in you to bring my
freedom, I will do it wyself." So there is the very great first colonial revelution,
and moreover it's a successful ore, not just one that gets beaten down by the counter-
-revolution. So at each staga you have the incompletion that. you can see Ly rhe fact

of what the masses ares saying -- _and_that's why the masses are go great ,because” thay're
thé-ones that will_tell you, lf you're talking about fregdom, "ft's Just an abstraction”
v=TF I'm not free vou haven’'t really dome it. Now at that time, inscfar as Marx vas
" ¢encevned, he wasn't yet conscious of the fact of the Black Revolution, as he became
conacfous of it and made it very pivotal to himself as he fought in the Civil War in
the United States. But what he was conscious of, and knew very well, was that this
freedoun wasn't total, it only brought a different stage, from serfdom to wage slavery
~— mgyhe thszt was better -- but it did not frae awful great parts of the world, parti-

‘cularly the Third World..

"7 " Now when Marx gats mad at Hegel, and tha Absolute Knowledge, he gets mad because

:he says: Yot hove ouly considered development of thought -- “the self-determination
in which aloae the Idea is, is tc hear itself speak" —- and yes, you've been very gredt,
‘2500  years 1s a very. pgreat .extent -- but novhere way a human being around. So there-
fore when you go, lato Absoiute ¥nowledge, it 1s your escape from reality, its your

‘'way of 'really going back to religlor, without callinig it religion. (because now the
Enl;ghtgnmnn:‘hda‘cqme,fand that -will be the end of superstititon, it hag shown you
sométhing else.) Now-it Lsn't quite tfue, what Marx says ‘'of Hegel, but this is the
-necessity for that brezk In order for Marx to discover what ig the real, material
foundation for the next stage of development. And it is very peculiar always at which

. point you stop and you say, “I'm through with you, you haven't really dine'it,you've

\;;illuminated¥certaih‘éégects_but‘not the whole." Now we have seen-for example Gramsel,
Mwho;i§'1n~pr1aon, and he is trying-to show you that a vulgax materialism isn't the
. angwer,. that there is som=thing very important in the dialectics of thought that Hegel

has brought out, bacause it actually illuminates great parts of the critique 1like

‘Marx has shown -- but gt that time no one did know the early essays of Marx, where

_he said that Unhappy Consciousness, and Social Consciousness, and all the other alien-
ated forms of Consclousness, are that many foras of critique of actual stages, in
othex wordy of law, of religion, of actual movezent; what you see in the movement of

..these developments of thought, is the actual movement of history, but it's in a very
alienated form. In other words, Marx is opposed to the dehumanization of the Idea --

. th2 Consciousness, Self-Consclousness, Reason -- ag 1f the ideas could really travel
over there, and you don't have to have people who think ideas, you only have to have
ideas, (And 1f you're a philosopher, you've got lots of them, and so forth, so you
won't get there.} But, as against Gramsci, when it comes to the French in the same
period of the “30s, they are very much in love with the Phenomenolopy, and especially
the Unhappy Consciousness -- there are probably thousands of books written on the Un-
happy Consciousness, includiag Marcuse who has now conquered the Unhappy Consclousness,

or at least he's talking about "The Conguest of the Unhappy Consciocusness” by the peo-
ple who are the leadership, you know, the imperialiscs and so forth. Why were the
French so sttracted to the Phenomenology? It was exactly because of historical mater-
ialism; in other words, isn't life horrible? This is tha Depression. Now it's true
that they thought fascism wasn't going to come to France -- but you were pretty damm
vnhappy during the peried. So when they get te iearn about the various stages of con-
sciousness, particular’v the Unhappy Consclouspess, everybady -~ Sartre, and Hypollite
-- they think it's as if they can go directly from that to some sort of a new phileso-
phy that supposedly would answer the question, without going through what Marx had

developed.

Now actually what Hégel is doing in the Absclute Knowledge is this:'Well, we
gone thtough all these forms of consciousness. I didn't, so to speak, reveal it
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. to you before, but we have gone through this by the diglectic method which ls secoad

~odegativity; that is, in first negativity you destroy what is, but now it isn't enough
to destroy what is, you have to create something new. So the dual rhythm of revolution,
the destruction of something old, the creation of something new, that dual rhythm as
I showed it to you in thought" -- (it was actuzlly in life) -- "is what will create
'a new basis, the second negativity will create a new basis, a nex form for the new
stage.” Now Hagel is so thrilled wich this new form, even though he has just declared
it to ba Absolute Terror, and so forth, that he saye, "Time" -~ you know, its supposed
to be "eternal time™.-- "is history". Now its true that he calls history coatingency:
he isn't going to stop ar just history, he's going to go further. Rut the point i
that it immediately does something. So you see that there has been a Jdevelopment of

" actual humanity and nct just of thecught in thias hiastory. And when he comes tc Spirict, .
_you've supposed to be at the height, yes? Absolute Spirit, you're reaching it uow!
for heavens sake, it meets its Golgotha! In other words, it's crucified. So he fin-
ishes up with the Absolute Spirit by the crucifixion. Now he speaks about it in such
#n absolute optimistic tone, and ithinks forward to infinity, but the truth of the mat-
-ter is, where he thinks forth , to infinity over there ~~ that's his infinity, as man,
as philosopher ~- and it's already a new atate, and don't think that che religiOus
people-didn’t immediately recognize that and call hir an atheist.But when Marx ecriti-

"cizea Hegel and says, "When hupan beings will answer this, what will come out of their

3 otruggles” and what they will think will be very different, and we won't have to go
in this alienated way to see gsomething" ~-- he creates what? A very new continent of

B ts‘l.ole't.r L N . ) - . \

i Now you know, we as Marxiut—Humaniets have always bzen very proud of the
‘fact zhat Marx, in plaze of either idealism or materialism ~— vulgar materialism,
vulgar comzmunism, that did destroy private propprty, but thought that ail 1lls' were

. hew anded, with the destruction of property -~ Marx suid, “No, neither materialism
nior 1deali5m but the wnity of the two, the new Huménism, Communism is only a stage
“'te thiz new Humaaism, and it's not the final form." le says that in "Private Property

. and Communisa", What I want.to show you today i1s that his greatest and more total

" form, which directly relates back Again to the Hegelian dialectic, is the way he em-

" oresses-this same thought, on a higher level,in the "Critique of the Hegelian Dialec-
tic." In'the process, you see, of denying Hegel's Absolute, saying you have forgotten
the humanity that is enslaved ~- you have algso delimanized not oaly humanity but the
--ideasl And when does Marx begin saying, this new man, this new woman, this new idea?
Right when he talks about this little tiny word, secend negativity. "Communism, as
trans;endance of private property, is the vindication of actual human living as its
own property, which 1s the becoming of practieal Humanism .,.. and communism is human-
. 1sm mediated by the transcendance of private property." -- Okay, we got rid of pri-
vate preperty, Now, says Marx -- "Cnly by a transcendence of this mediation, which
18 nevertheless a necessary presupposition, does there arise poaitive Humanism, be-
ginning from itseif.” In other words, whereas before he merely denied that Communism
was the new stage, the new form of totally new human relations, now he is saying that
that's only the first stage, the positive Humanism beginning from irself. And when
he gets to be themature Marx, he says the same :h;ng, in 2 way that we would recog-

" nize better ~- "Human power is its owm end". That's not a means to something else;
when you have the human power, that's when you’ll have 4 new soclety and never- befere,
axid the new revolutions aren't going to help you. So he arrives at this new continent
of thought precisely when he identifies with two things in Hegel: the dialectic as the
actusl devalopment of history, even though its exprsssed only in thought; and trans-
cendence whisii is not a religious term, it doesn't ger you up there, transrendence
is an objective movement, which when there is a real revolution will get you to trins-
cend, as an objective movement -~ the actual overthrow and the creation of the new —-
and that new would only be truly new if its beginning from itself,
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.1.;5;7 Science of Logic and Lenin's Philosophic break, both as atritudes to Objectivity

: Hdw, we huve seen that in the '30s, the Prench felt so much fn the Phenomenology.

(Actually, the new translation wasn't published till 47, but they all began 1t in
¥

the '303.) Now what does Hegel dof (I'm not going to go into the development of Marx's'

- whole new cootinent of thought until tLhe very end; I’ just want to develop what Hegel
does.) So let's now take up the Science of Loglc. Now Hegel himself was overwhelmed

by what he had done in the Phenomenology. In fact, he didn't know he was going to do it,

it was only supposed to be an introduction to what was geing to be the new philosophy,
the new logic, and so forth. This "introduction" became over 800 pages, and was a
,whole philosophy of history! He actually had- the outline for only " what 1 c2ll the
‘first part, Consciousmess, Self-Consciousness, Reason, but then he went on, and on,

tnd-on, and on -~ apd some stupid people say, "He really didn't know what he was doing,
it was a real Bacchanaliaw revelry of thought" — he caught the whole historic movement

.- from 500 B.C. through the Franck Revolutionl Yes, he dide't see Toussaint L' Ouverture,
;,but he saw plonty up ro that point. Ckay. Now he himgeif is zatching himgelf, he's
saying, ""Wall, now I'd better get down and catch my breath, and have real philosophic
~catagorles that I recognize, never mind all this Consglousness and various things."
“80-he comes down to the Sclence of Logic. Now this is very peculiar. He begina again
; where everybedy else beging; Being -~ whether you consider it as the Absolute Being ,
ot Just the humes being, or just Being aec a thing. Nothing. Becoming. Now all of his
“higrory dqggghbg~3na§;15;thign;gggégtgg;gjyggggggg,it‘s alyays an ever-new process of
becoming.But -he spends threa lictle paragraphs on’ that, and .you know what he gves
i6to for.the nexr 125 pages? After thrae paragraphs? A polemical movement. He's going
to get it againet all other philcsophetrs. Cae hundred twenty-five nages after three -
-little paragraphs? Tu otner words, the polemical movement, the break , with philoso-

" phy-is every vit -ae importantzas_what the content is, In fact, insofar as the first
- 'Doctrine of Being im, I would say it's more important. :

S The Science of Logic has three books: Doctrine of Being, Doctrine of Essence,
aad Doctrine of the Notion. In the Doctrine of Being, the first three most important
¢ woocategories are Qualiey, Quantity, Measura, In other words, the three first thinga:
"" _that gorething is, it has a quality; and then, there is & differance when there is
© . mapy -~ you may think it's the same, but when you have 10,000 people instead of one
person, it's a very different situation; sc from the Quantity, the quantification of
the Quality, that leads you to Measure, in cther words, the measure of all things,
Whatever you finally consider the Measure, you're ready to go into, This is not really
"the appearance of things, this is tle Essence. And in the Essence, you get the Iden-
tity, which is really equivalent to Just bourgeois thought (maybe he just . considered
it early bourgeois thought or something, because he himself was bourgeois); the Dif-
ference,you begin arguing with other penple and other aspirations; and the Contradic~
tion -~ everything is 8 contradicticn, everything is a duality, everything has the
opposite within itself, But it is not in the Essence to just couwiterpose, This is only
phenomena, this is only Being; this is ihe real thing, the Esgence. These two have to
be fammed up against each other, and you will have something entirely different when
you have a new unity of Appearance and Essence, of Being, and so forth, and that new
unity is the Doctrine of the Notion, which we would consider as the subjective and
_objective ways to get to actual freedom.

‘ Now, what happens the minuvte you reach a new situation? I have spoken to phil-
osophers a lot -~ that is, not a lot, only when they want,"Let's see what a crazy Marx-
ist has to say" -~ and I will read you something I have said to them. The question
alvuys was that I forced, supposedly, the following: For exampla, I happen to have
brought a reiationship, which I said was not accidental, between Hegel and Nat Turner's
revolt. Even though it was accidental that Hegel died {n 1831, by the plague, and Nat
Turner had his revolt in 1831, I saild, Well, you may think it's forced, because it's

4 cinch they didn't know about each other, it's a cinch Nat Turner didn't know about
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woally white man, much less somebody 1iving in Germzany and a philoropher. And Hegel cer-
tainiy wouldn't be interested in Nat Turner's revolt, evan if he had remained to
live und record it, BUT -- the Essence and the Notion is, that they did know each

" other, there wes .this intercommunication between the ages, because what stimulates
and makes relevant Hegel for our day, and for Marx's day, and why Marx couldn't do
without Hegel -- was FREEDOM, Marx said, It's true hé limited it to zhought, but Hegel
sald, "Nothing 1s worth being called an Idea that isn't Freedom." -- Forget it; if it's
not abnut Freedom, it's not an Idea. Right? And when Nat Turner was brought up, just
before iie was hung, they were accusing him not only of having led his revolt, but some
other revoits that wers elso occurring. And he said, No, he didn't lead those, he
doesn't know about them. And of course the white man looks and aays, "This slave is a
liar." And MNat Turner says, "I see you look at me as if you don't beiieve ma. BUT:
don't you think that freedom is &0 strong a force, that if I was willing to die for
i, that lots of other alaves are williag also? You think that when you hang me, that's
going to be the end of it? No." S0 you see, it is the idea of freedom , of wanting to
glve up your iife to have this freedem, and the fact that the grentest pailosopher

of the hourgeoisie recognized that, even if it was only fn the French Revolution, or

;" only in his own thought -- that shows that there is this commection, and that's ex-
...-actly what concretely makes Hegel come alive, with the dialectic methodology, with the

.'; developmen' chrough contradicticu. in g¢very stage of crisis.

e - Now, when you go from the fact of the essences, and you see the contradicticus,
-.and you say, No, it's not just benind, but we have this new, the Doctrine of the Notion,
' the concept. What are we finally going to do with upiting, or how are we going to unite
. theory and practice, where are these various elements? and you are back again to the L
o fact of Unlversal, Particular, Individual ~- the'three major categorles of the Doctrine
,;of ;he Notien. Whethev Universal is to you soecialfsm, or freedom in general, or Black
- it doesn't maka any difference. You set your goal: that's your Universal. The Part-
T teplar 1 the form the Uaiversal takes at that spacific historlc stage; and the Indiv-
L idual ig when it realiy lecomes concrete and you see that freedom really does wean
vyou, There is no freedom if you, the individual, are not free. Now, this movement,
on- the Doetrine of the Notion -~ there is something very very fantastic, because here, .
- {Juet like he takes 125 pages after the first three paragraphs of the Doctrine of Being),
~just before Hegel leaves Essence, and goes into Notion, he shows you that Kant stopped
"desd. And he doesn't know how such a great man, a philosopher. can :stop dead at that
particular point. Okay. I will take up that in a minute; L'll read you what Hegel said.
But I want to zo off to Lenin before, because when I will read you what Hegel says a-
gainst Ksnt, I will add, "2nd so did Trotsky and Luxemburg stop dead " —— though they
were great revolutionaries, and for very cpposite reasons. What is it at that point
vhere you do recognize that there is a Universal, and there is & Particular, and you
want to make it concrete, and yet )ou don't jam them up, and you don't have a new
self-developing Subject,.you haven't named who are your forces of revolution “and
the Reason that will create rhis new state, “and this new world.

Okay. The resson I want to go off tu Lenin is to show you that heretofore ~-
heretofore, I'm talking about 1914 --all good Marxists knew that Marx came from Hegel
but they didn't bothar to read Hegel; after all, didn't Marx break from hir, so what's
the point of that? And thev knew the class scrugglc, aad they werea't talking about
gsuch nonsenge es Consclousness, Self-Consciousness, Reason, they were talking about
labor, and capital, and wars and revolutions and class struggles and strikes. So why
pay atrention to Hegel? He was already, sn to speak, translared inte human form. So

. what happens in 19147 All your comrades, your dearest comrades, who were always talking
abont war: and revolutions and -- "Let the bourgecisie dare to declare war -- " --

. they all capitulate.The whole Second International collapses, along with the cutbreak
of the imperialist war, the First World Wir, Now here is Lenin, and he's saying, "This
is fantastic! My gnd, that's the day we were waiting for to make our revolutions!And
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w-here is my comrade and leader and theoretician Karl Kautsky, the head of the whole
Second International -- and he has capitulated. He certainly was my leader, I beliaved R
in him, I was always quoting him. All I wanted was that we in Russia, the backward P
-Russians, should have such a great beautiful mass party as the German Social Democracy, N
wouldn't it be wonderfull Now look at it. WHAT HAS.HAPPENED??1! And I am Lenin, I can- _

not say I'm a2 dumb guy, and I didn't know, and they betrayed me. For heavens sakes, I ,
was in all the shennanigans and conferences and meetings. SOMETHING IS WRONG WITH MY ‘
VERY METHOD OF THINKING. Something is wrong with everything. And it isn t only poli-
ticy, that I'm not afraid of, I know I'm not going to capltulate. and I know that the
masses will be with me some day. But WHY did this happen, and why did 1 -- not -- SEE
LITHM .

So now think of how coazy everybody thinks Lenin is. Everybody's running around
~ldite chickens with their heads cut off. What does Lenin deo? He 1s in the library in
Switsarland, and lLe makes zure, says Krupskaya, that he's always there a few minutes o
- ghead of time because he doeasn’t want to miss a single second, and he stays there .all -
night long, until clesing, for several menths. And what does he read? Hegel's Science
.. of lLoglc. You can imagine, everybody thought this man was really going crezy! AND WHAT g
_ DOES HE SAY? As soon as he reads it -- "For heavens sakes, who would have thought ;-

. »that bourgeois reactivnary Prussian would say this, rhat the dialectlc moves -- gelf- f
. movement,” self-development, 5°1f—aﬂtivity, self-transcendence -- what the heck is thig 3
" 7gelf'? How did it happen that I didn’t ses this before? And that every single thing’ 3

. hasg. 1ts opposite within itself. Look at this goddamn Second Incernaticnal. Look at
tha ptoletarist, that has a section within it, the aristocracy of labor -- my heavens
this weans that we Marxiati didn't knocw a dam thing. We didn't even underscand the
first chapter in Marx'a Capital, never mind all the rest. Because you can't understand
1t 'until you have read the whole of the Sciz=nce of Logic. And this Absolute -- " Well
'actually he eays, We'll have to throw that-out. But on the wa} before he reaches that,
v look at all’ the contradictions he has seen: "Therefore, what we have to recognize 1a

.. "that :oggition 18 not cnly the reflectfion of the objective situation, that's a lot of
'nnusense, that's Just the first ctage, cognition is the actual creation of the ncw.

: " Now don’t think he has left us and has gone over into that kind of idealism;
" but he has now recognized thai theory is something very different than just saying
. the opposite of what the capitalists say. What hzs happened in this transformation
_inpo opposite, that has opemed all sorts of fields for him? If not only capitaliam
bacame imperialism, but the proletariat produced aristocracy of labor; if not only
the bourgeoilsie is no good, and.its ideology is false, but the Second International
is kowtowing, and going with them, and telling workers to shoot each cther acroas
" national boundaries, if all this has happened, what should we do, where's our-second
negativity? That's a very good word. HOW ARE WE GOING TO TRANSFORM INTO OPPOBITE THIS
‘IMPERTALIST WAR INTO A CIVIL WAR??? And I have the answer now that l've recurned to
Hegel.It's all in the dialectic of history; we have to see what is happening in reality.
Okay: WHAT IS HAPPENING TN REALITY? Here the whole Second Internailonal has capitulated,
the Germen Soncial Democracy, that's gone to hell and all- that. And these pecple who
are real revolutionaries, vho are with us, they don't recognize the totality of this l‘
collapse. Yes. Yes they want to be with ravolutionaries. But' you have to recognize -
the totall:iy, and completely uproot it, otherwise there's no point to it. And who is
=B the new force? Well by golly look at the Irish Revelution. There’s an imperialis: war

s e s g

ol going on, and the Irish say, " To hell with them, what do I care about their England?
" It's always oppressed me!" Tha dialectic of history shows that small nations can be-
S come the turning point if the masses go up and do it; In other words, 1f they recog~

oLt nize who their real enemy is. So the national question, instead of just belng & prin-
AL ciple, (it was always a principle, wicth the Bolsheviks, with the Sccialists suppesadly
< . too) -- now it's not just a principle. IT'S THE BACILLI FOR THE PROLETARIAN REVOLL YTON!
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In. fact, they've come ahead of them! There is no preoletarian revolution, this is 1916,
u=ind Lenin's atill sc afraild that nothing is going to come in Russia that he's saving,
"Well, if not this generation, the next generation will wake it." But the national
question, the turning of the imperialist war intc a clvil war, the recognition of what
is happening in forma of organization -- yes, he's going to come back to the vanguard
parcy some day, but right now, who and what is appearing?

o Well right now, in February 1217, the spontaneous revolution overthrowa Uzarism.
This %8 just a couple of months after Lenin told the Swiss, If not this generation
the next, he's too old, it won't come —- THEY HAD CREATED WHAT? Soviets. A new form
of organization. "And when they had created Soviets the first time, in 1905, we atupid
Bolgheviks and Mensheviks aad anarchists -= all the big shots -— we were 3ll sitting
debating whether this was going to be in competition with us, the vanguard party to
. lead. Well you better stop and it better be, All power to the Soviets, 'or you're uut
~ going to have any revolution!” So its the entire transformatlon, every single thing,
.| whether it was the national question with its new urgency, whether it was the force
; of borh the Irish and the peasants, and the Soviet form of organization, or anything
that was happening, including the next stage. In other words, he writes State and
Revolution —— a nen~state form ; he suddenly see that the Paris fommune that Marx had
" hailad is the thing that would become & really new . form. "It ran't just be the end
“of ‘poverty or the end of Czarism; we have seen all that the Social Democracy tas done,'
So you .sie[ this is when he is suddenly seeing that Hegel's philosophy is grgé:‘in
. ‘methodology; and whether or not you accepc the Absolute Idea or Absolute Knowledge
7 or ibsolute Mind, the point is that at a certain stage where you'te trying to unfte 7.
. 'the movement from theory to practice, and the movement from practice to theory, you
have to come to the recognitiun'of'hgg are you going o meei the movement. The masses
<. will make 41£, you have nothing to do with it in a certain sence -~ they'll mske lt,
- of it-ain't-going to bé made! So now when the musses are there -~ wherc are you golng -
" to be? Are you going to be able to rush and be there? Net to lead, but to be part of
. 1t and to see that this movement from theory has caught up with this new tremendous
‘movement from practice and together you have developed something entirely new.

Now Lenin did not know Marx's Huaanist essays. He made up 2 very good Humanist
_ slogan when he said, "the population to & man, woman, and child" -- they're going to
run it or we ain't going to have a new society, But he didn't know about the early
essays, and he didn't know therefore also that when Marx first broke with Absolute
~ Idea, Absolute Knowledge, he had identified the fact that, here "was Hegel, after the
.Logic ~~ the Encvclopaedia of ‘the Philosophical Sciences has three books, Loglc,
Wature, Mind —- Hegel went to Nature. Marx said, "'Ch this is inrane. Any humzn helng
would tell you first wou have to have something on a material foundarion and in nature
and people, and then the thought develops. But Hegel twisted everything upside down."
" Now Lenin seas the sawe thing, in 1914, and he doesn't say, "That was becauss Hepel
was standing on his head™, he said, "Isn't this magnif{cent! The elements of material-
Ism ara right in Hegel. Just like the Hegelian diclectic is the gource of ail dial-
ectics —~ he is stretching a hand to materialism by stretching it to Nature." Now
what made him interpret Nature as materialisw? as srretching a hand to 1t? The sge
in which you read something, that tells you both whai are the Jdevelopments, but more
importantly, it tells you where you are. And Lenin saw that he learned mote from the
movement of cognition and the dialectical development of ideas in Hegel than he learned
from Karl Kautsky. Because it wasn't just a question of betrayal; it was a question
of the foundations -- Kautsky couldn't have done, so to speak, anythlng else by such
a vulgar interpretaticn of Marx's new continent of thought. 50 by now, therefore,
Lenin is seeing that the ideas are so great, that there Is such a relationship be-
tween the movement from practice, the actusl historic movemant which is in the back
of Hegel's head, and the ideas that come out from his head, that he says, "When he
greats Nature, that's stretching a hand to materialisa.” Now unfortunately those
wonderful Philosophic Notebooks were Lenin's primate domain. He was preparing himself
for the revolution, and then when he went and made it, he put them down. (It's like
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-w.he sald Jn the P.S. to Statc and Revolution, “Pardon me, I was geing to take up 1903,

. not stop at 1871, I mean after all that's the 19th. century, but it's so much pleas-
ddier to wake a revolutlion than to talk about ft, I'll have to come back te this sonme

_ other day.") However, avery time there was a debate in Russia, whether it was zgainst
Tvotsky, or against Bukharin, or against them both -~ a little tiny secrion of it .
would suddenly be published, very much rut of context, very much related to what they
wanted, ' .

And you know it's fantastic. The French are supposed to be so intellectually
—- above == ! And there's a guy by the name of Lefehvre, one of the great philvsophers,
who was a Communist, and he translated the Philosophic Notebooks -- I think it was in
1935 as & matter of fact (but I didn't know sbout thet in '35, I was busy going for
. *he C.1.0, and the Spanish Revolution) -- in any case, ic didn't mean anything then,
because the objective situation was such that they were facing fascism and so forth.
So the real time when it was reproducad was '47. New in '47 they brought me a copy of
the French translation -~ end I was so disgusted! His introduction was terrible, his
idea is, Hegel would be gibberish Lf it weren't for Mmrx and especially Lanin, Se I
_saild, "Then why are you translating, I mean after all, if it's just gibberish, what's
- the point?" Wow chis is the year, 1947, when T translated the Ehilosophic Norgbooks
iinto English for the first time. (He may not havas read it until T had it as an Appen—
dix to Marxism and Freedom, but that is only becausz no one recognized me, everyone
" gajd, That's only gibberish, or only footnctes, or something, they didn't want it.)
" BUE what was the greitness of recognizing '47 where you'did see a new stage? It's
. whatyou see appearing in the post-war world. And we will go into that in (III), but
*“juqf‘bgfgre we do, I want to say this: '

. ].'\;

o In '47 i"héppeﬁed to . have been in France. These people are s§o concaiéed -

f_fhey think everyone is backward, especially Americans, they're aven more backward

than the African Revolutions -- and, you know, that's just, cne man one vote, they
%, had’ that 4n 1789, But what was happening was that people were expecting a new revolu-
" tion =- for heavens sakes, what are we now going through with another World War, and
¢ - we still haven't made it? Right? And who is the new ones that are appearing? You ses,
" ¥rench imperialisi was coming back to Africa; as scon as they defeated Japan and Hazi
Germany, they were coming back. And there was this tremendous Black mun from the Cam-
“eroons, trying to address the Socialist Party.and .the Trotskyists and so forth in
Frarce, He said that they were so happy with the end of WWII and the Occupation --
and now they were afrald, and they were saying, "Why in hell should we let France
bvack here? So let's csll a little meeting, you know, and try and find out what we
should do."So a few people met and said, "Let's discuss what to do, how to see that
the. French don't reestahlish themselves in the Camercons.' Now, one great thing about
Africa, it's ao khor, and they have no halls —- they don't care, you know? It's much
-more beautiful to meet outside. So they called a meeting and the point is,that instead
of just a few people coming -- the whole damm population e¢omes out! -~ He savs, "Gee
whiz, we didn't even have membership cards, we didn't know what to do" —-- Everybody
decided it was their affalr, there was no difference. And what do you suppose the
great French intellectuals and what-not told him? "Well, it’s like this: you first
have tc teach them what is a trade union, and then, when they know what's a trade
union, what is a party, and then, when they've learned what is a party, you'll get
to the more advanced.™ And I was saying, "Oh my God, here 1s the greatest revolution
that just happened, they're going to kill the African Revolutions before they develop.”
(If you're dumb encugh tc go to France, or to Britain, or to America, or to any of
‘the imperfalists, that's the answer you'll get.) So that when we were trenslating
that same year, it wasn’t that this was gibberish -- No! We had gotten up to the stage
where Lenin had seen what is, in the Science of Logic -- the dialectic of development,
the dual rhythm of revolution, the importance of feeling the cognition wot only re-
flecting the objective situation, but creating it -- and therefore, what should be
our stage now, what exactly are we golng to say is in '47?
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L LLIT Seifnrhinking'ldea vs. Retrogression, Deviation and Intellectualism - including
. T o : ' Hao

. o . ' and
IV Praxis: Absolute Idea as New Beginning and Marx's "New Continent of Thought"

In each stage cf historic development, when you leok at something that really
grabs you, that's betause it answers what vou're really concorned with. So wha:t neither
Marx nor Lenin had taken up -- when they said, The Absolute is good for nothing, though
we've learned a lot until we got to the Absolute -= that's what we have to conslder now.

. For example, even Hegel ~- now he mentioned Absolute all the time. Every one of his
works ends in some Absolute, Absoluts Knowledge for Phenomenology of Mind, Absclute
Idea for Science of lLogie, Absolute Mind for Philosophy of Mind -— but the polut is,
the only tiue Absolute ig Absolute Hepativity!l! In other words, no matter what arises,
"it's this second negativity that you have to go through in order to get to entirely

- new rotal human relationships.
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SR Let's see, therefore, what Hegel had tried to do in the last three syllogisms
=. of the Philosophy of Mird, First, there's what just appears to be a listing of the books
in'the Encyclopaedia of the Philosophical Sciences -- (There are three books, three’

" _scierices, thrae philosophies: Logie, Nature, Mind.) So he puts dowm, Loglc, Wature,

- Mind, and it appears that he's just listing the three books he wrote. But 1in fact, if

:Eyqu know the dialectic, you know that the mediation, that which is in the middle, that

“.which can turn both forward and backward, is the center; it 1s the one out of which
the whole will develop, because you're going to constantly have the opposites, the be-
;ginning and the end, broken up, so the fact that Nature is the.mediation is going to
. show .a new movement from practice. Now, when he states the second syllogism, sure
_enough you now have not Logic, Nature, Mind, but Nature, Mind, Logic. Now Mind is the
‘mediation. It's not .the party-to-lead, it's not sowething else, but Mind is the media-

tion. That is, you will now have philosophy turn te both thz movement from practice,

, and the movement from logic, and try, What new will it create out of that? Well, Hegel

. calls it the Self-Thinking‘Idea. He throws out Logic altogether! If iz's the Seif-

: . Thinking ldea, you don't want to go back just to categories. And it would be the Self-
Brionging Forth of Liberty —- except in the very last .sentence, he doesn't know where -
te get 'it, if ft's the Self-Bringing Forth of Liberty, you'd really have to turn to
the masses finally, you can't go on with the thought forever, without the people who

. are thinking 1t.

e ""'“‘?WM e Bcleyy W)

‘ I was speaking to the philosophers a couple of years ago, the Hegel Society

- of America, and they started laughing ebout the fact that I had said, I'm sure you
_don't find anything in common between yourself, the great elitz, and the Soledad bro-
ther —- but what do you suppose started Hegel? After all, it was the breakdown of the
Bagtille. That was a real ravolution and that was a real breakdowm of a prison, and-
people coming out. And you also don't think that there {3 anything in the fact that I
related 1831, and Hegel died -~ and he considerad the idea of Freedom -- and so did
Nat Turner? And what about our age? Your great ideas that could only be in thought

. and God forbid that somebody should listen te Hegelians! So I saild, "In his reexamin-
ation of Hegel, Profescor Findlay was right when he stated Hegel's exegeses 'can scem
arid and false to those who see nothing mysterious and godlike in tle facts of human
thought.' But isn't it equally true tha:c philosophers who stand anly in terror hefore
revoluticn net only do not 'comprehend' it, they cannot fully comprehend the revoiu-
tion in thought. And Hegel did revolutionize philosophy. Absoclute Idea as new heglrning
can become a new ' subjectivity' for realizing Hegel's principle that the 'tranacen-
dence of the opposition between Notion and Reality, and the unity which is truth,
rests upon this subjectivity alone.'This is not exactly a summons to the barricades,
but Hegsl 1s asking us to have our ears as well as our categories so attuned to the
'Spirit's urgency’ that we rise to the challenge of working out, through 'patience,
seriousness, suffering, and labor of the negative' a totally new relationship of
philosophy to the actuality and actien as befits what Hegel called a 'birthtime of
history'. This is what makes Hegel a contempovary.” Now I don't know whether they
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_,theptedfmah But the point 1is that 1970 happened to have been the 100th. anniversary

~3E Lenin's hirth, and the 200th. of Hegel's, and so sometimes these conferences kept

- e¢riss-crossing, and that's the first time the Hegel Soclety of America had invited a
Marxist. And the Communists are mad as hell for them considering mwe, instead of, you
know, the eatablished line—— they‘ve got the copywiight to 1t, state pover is a good

© eapywright (it's at least powerful, an army is very. powerful too.) And the Communists
say, to prove that we really have teo geparate the materlalism of Lenin from the idealism
of Hegel, and the materialism of Marx from the idealism of Hegel, they say that those

. two'3entences that I quoted, about cognition not only raflecting the world but creating
it, they say Lenin was only repeating what Hegel had said. What they don't add is that
right after Lenin quoles the sentence that Yegel had said, he puts down, "That is to
.5ay, tien don't like what they see, and they are going to overthrow.” That's a beautiful

translation, T like that translation. But you have to understand, it's not what you,

the leadar, are going to tell me teo do; it's what this new working out of philosophy

and revolution as the unity will tell me.

TS
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I:'s for this reason I wantad to leave Marx's new continent of thought for now,
that is, for the considering of Hegel's Absolute Idea as new beginning. What 1s HMarx's
new coutinent of thought? If you think it's only the fact that he found that material
foundations are the real basis of everything, and production is labor and capital —-

L ._you{ré wtqng,_ﬂe“found_a new continent of thought , and it didn't stop with materialism.
i {1y For sxampie, in those same egsays where he breaks with Hegel, and when he tries to
- ghow you, what 1s the new world, what is this new philosophy he's calling a mew Human-
* {am,:the unity of the ideal and the material, hie says, Take the most important of all .
- humpn_:elationshipé: man and weman. Supposing T let you forget the clags struggle, -and
" gny-that labor and capitdal are okay, supposing I let you forget a lot of the things I
-gay ‘againgt capitalism, and private property -- Just look at man, and woman == and
S pat-m stranger or an enemy, the one you love! Just look al the way you treat her, is
she really the one you love? She's subordinate, she's second-rate, she's nothing -—
“now_what kind of ¢razy , alienating, racist, sexist soclety are we living in? So he
~_brings in the relationship of man and womaa -=- for heavens sakes, we don't get to that
" ¢411 our age, snd Women's Liberation is an Idea whose time has come. When did Marx
gay that? In 1844, (2) What else is in his discovery? He's dgainst the dehumanization
..of the Idea —— why? Because he's trying to tell you that the proletariat is the center B
of everything, and he produces all: the values and surplus values of the world. And he's . .
> made into just an appendage to a machine —- BUT he isn‘t just an appendage to a mach—
“ine, she isn't just an appendage to a machine. The very fact that you try to make him
~into an appendage to a machine, brings about in him, in her, suck a QUEST FOR UNIVER-
' SALTITY that nethirg is going to stop itl The proletariat is going to be Reason! Marx
has. a beautiful expression about these poor German weavers and so forth, that they
were much superior even to the French Revolution, because even though they went and
broke up the machines and that was supposed to be very backward, they also went and
burned up all your deeds to the machine. (3) So what else does he bring out that's
new and that isn't juet material? You know, we think we lnow scilence, right? Compared
to what it was in Marx's day -— did he have such a beautiful thing as an A-bonmt?
‘But what did Marx sav in discovering his new continent of thought? "If you have ome
wethod, one foundation for life, and another one for sclence, it is a priori a liet!t"
You'1l just end up with this erazy machine, that's going to dominate all of the living
workers, and with this crazy sclence —— he calls it an abstract empiricism. it's like
a concradiction in terms,an abstract empirieism ~-- but he's right. In other words,
you can relate about every single technological ravolution, but Marx says, Do you
want to see how you really should relate 1t? Just see how many strikes you had, how
many Eorms of the hands did they want to take off when the machine was created? And
you'll find yourself a beautiful history of technology. Seo you see, he had Man/Wo-
man, he had Sclence, he had class relations, and he had the ideal and the material.
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[ Now, once the 1548 revolutions were defeated —— 'cauge after all, that's what .
we are for, we are preparing ourseives and trying te be on the right side cof the barri-
cades when the revolution comes -~ Marx is off in the British museum. And it's the qui-
. escent *50s. -(You think only our 19503 was the beat generatiosn? You should have seen
Marx's 1850s!) He goss into the library, thinking, I really should know more specifically
about ail these economic laws, and discover them really precisely. He discovers. so to
epeak, everything : labor is the source not only of value, but of surplus value; he dis-
covers the concentration and centralization of capital -- even if £t reaches the ultimate
in the formation of one single capitalist, nothing will change in your actual relation-
ship between man, wemau, between labor -and capital; he discovurs ather things -~ the
Orient. Now isn't 4t fantastic. In 1848, here he had given this magnificent Manifesto
= "& spectre is haunting Europz, the spectre of Communism", you better watch out --
{even though there were all of twelve people in the Communist League of Germany, but
. ~ auyway he's threatening) -- and sure enough a revolution happens! Before the Manifesto
< wag off the press there already was a revolution. BUT so much.wes Marx the Western man
(you can't ever escape fully the damned situation in which you live), that he also used
an expreseion, "the Orilent, vegetating in the teeth of barbariem." Yes, that's in the
... Compunist Manifesto. And what happens In the '50s? Well, everybody 1s just finished,
~.the cavolution 1s defeared, and there is no good, and there is going to be more crises
.=~ who arises? The Taiping Rebellion for heavens sakes! That magnificent revolution in
China; and he acys, "Look.at them, they're making a revolution while we're doing nothing : -~
== they're trying to encourage us." So now, in the '50s as against the "40s, when he's
, “;supposed: to be completely economist, he's suddenly up with all this about how great BT
7" the revolution in China is and how backward we Europeans are -- they are really upsetting! "
. Becaus? 1if you're going to upget Britain, the greatest inperialist power —- it's going o
-~ to be better, so to speak, than our revolution, it's going to really upset! So he brings

- in, ‘in"his most economic period, all this new idea of the Orient.

S ‘Okay. Meanwhile there {s a crisis, a world economic crisis, 1857. And he had =~
- his ‘economic notes, so he thinks bhe ought to rush ahead, and he publishes the Critique
.0f Policical Fcenomy. (Now we can have the Grundrisse complete.) But he ain't happy!
Why isn't tie happy? He had. all the economic laws.He has discovered a new continent of

thougnt. He isn't happy because the Subject, the self-developing Subjeet , the prole~
.tariat —— vhat came out of them that was new? What came ‘Gut and was new of the women ?
‘What ‘came out and was new of the Blacks? And then thzre happens John Brown. "Isn't
that magnificent!" Marx says. "A NEW WORLD STAGE HAS STARTED!" He is so happy with”
John Brown's attack on Harper's Ferry that you think he's finally going to have the
revolution in Germany! And he says, With that new stage, look what we are getting to
see -— America, the backwoods -~ there sure is going to be a revelution, this can't go
on, the slavery. And what is going to occur in that? Well, he really defines the aboli~

" tionists -- white and Black, and women, and so forth. And he says, This is fantastic!
He goes and becomes the spukesman , (you know, he writes for both the Germ:n press and

the Erzlish press -~ and incidentally also for the New York Tribune), and he begins by
saying that a speeth of the abolitionists, especially Wendell Phillips, is more impor-
tant than all thz stupid bulletins from the Civil War and by that pettifogging lawyer
Abraham Lincoln. "One Negro regiment would do marvels for the nerves of the South.'"
You know, it would just completely rattle them. This ides of trying to have a Civil
War with bourgeois methods, "The union come hell or high water", and not freeing the

, 8laves, that's just fantastic. Now, great things are occurring in these '60s, they're
magaificent, just like our '60s ~-- and what elge is occurring? The First Internaticnal.
Marx has jgst established ir, to make sure that the poddamn bourgeoisie in England
doesn't intervene on the side of the South. The bourgeoisie in England is flirting
with the idea that they can get their proletariat to be with them -- because the prole-
tariat 1s gtarving, the cotton is blockaded. Whereupon the First International 1s est-
ablished, with Marx as the head. And the British workers say, We would rather starve on
thiz side of the ocean than see the perpatuation of slavery on the other.
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ap— Now, there i{s alsc another question. Women. There isn't a single Women's Move-
oent that Marx 18 not in. And he's very proud of the First International he's estab-
J1ishing, because¢ not only is he for women's freedom, as in women's equality and all that,
but the wemen have to be the leadership as well; in other words, they're the only ones
An the 19th. century who had a woman, Mme. Law, as part of the Main Committee. But
more important even than that is the fact that there's a certain woman, Russian bornm,
who is es»aping from Czarvism -- (we're always escaping from sonmething, if it isn't
Czarism, it's Stalinism) -- und wanting, looking for a new way to revolution. She's a.
- young woman, Elirzabeth Dmitrieff. And she goes to Switzerland, because everybody is.
going to Switzerland, all the Russian raevolutionaries are there, the Polish revolution-
arles, everybody is going to the free country. Yet where is there a real revolution
occurriag? So the revolutionaries say to her, There is a man in England, go over and
apeak to him, le seems to be an internationalist, So she comes and Marx says, "'Well,
‘we don't have.a section in Trance. Now you know something 1s going to be happeniug
with this Franco-Prussian War, why don't you go and establish a section of the First
Internationsl in France?" Aud she barely gets there, and there is the greatest revolu-
_tion, the first workers' state, the Paris Commune. And what thrse women did! You
should all read The Women Incendiaries by Edith Thowas, who 18 a woman of this genera-
“tdon, in other words, of the Resistance, and the Resistance women were now finally dis-~
covering the woumen incendiaries. So we have not just Man/Woman as a principle - as in
1844 but by 1371, the actual builders and creators of the revolution, and the Reason.

: Dkay. Now he's ready to rewrite Critique of Poiitical Economy. And 1t 8 not

just economi;s, {even though 1z's the most beautifully developed, to this day we don't

‘have anything. compared with it.) But, this thing that the American slaves did, in oth-

‘er words, the Civil War and the ending of slavery -~ this has produced the flrst nat-

ionsl labor union. We never had a national union before. And the ¢ight for the short-
- ening; of the ‘working day:: eighty full pages in Capital goes into the shortening of the :
- wn:king day. Marx says, "Labor in the white skin cannot be free. as aloug as labor in the‘_

. 'Black skin is branded." -- Now people think that's rhetoric, but thai's ridiculous!”

1t was the most precise expressicn of exactly what was happening not only in the

,cteation of the first national labor union, following the war, and the struggle for

the 8-hovr day —-'but the fact that he, as head of the International, was trying to

aiy something that would be new in this struggle, right? wWhereupon the Baltimore wor-

- kers in 1866 are saying,'"ﬂe will fight for the 8-hour day till capitalism is complete-

ly destroyed." Isn't that fantastic?! And Marx when he writes that down, he says,

"Well, they did it so great, there's no point in my mentioning that, all I can tell”

you is that such concreteness in the struggle for freedom, such concreteness when

.they ask even the guestion, “"When does my day start and when does it end?' is greater

than all the damn manifestos of the American Revolution and the Declaration of the

Rights of Man in the French Ravolution. "

Now what else does he do in Capital that he didn't do fn Critigue of Political
Economy, and that comes with this new Subject, this new self-developing Subject? This
new stage of cognition that isn't only going to be a revolt, but Reason? Well, all
the time he kept asking the question, Why in heck are we so enamoured with and capit-
-ulating to this question of commodities? What has made it a fetish? Here I've just ex-

- plained to you all the laws, that the appearance of equality in the market is a lot
of nonsense, at the polint of production you're exploited, you do exactly what the boss
tells you, and you get exactly the pay, and no nonsense: so it isn't equality of the
market, it is explcitatjon at the point of production. It's ridiculous to say a com-
modity hzs use value and exchange value, as if that was the commodity's natural char-
acteristic. Its "narural' characteristics are due to the fact of the dualiry of labor.
-~ You're concrele labor, and you produce something useful, right? But you're an
abstraztion, though there i3 mo such animal as an abstraction. So how did you become
abstract? Why are so many hours of labor so much value and surplus value? The damn
factory clock has pounded you in! you have to produce this socially necessary labor

time. But why do we who have discovered all this, and told you about your exploitarion,
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..2nd you believe it, why do we still go on and accept commedities? Wh
Well, wait a minute, my labor power, this ability te lahor --
@way -- or you can take it away, but it ain't goir
you can't separate the labor power from the labor
Faris Communards say, Weil, like this: Let's meet
pay, what I will do, why I will do it, whea I will do it -- So Marx ends up with the
fact, uriting about the Paris Commune, "The greatest achievement of the Paris Comnune
was" -=- four little words — "its own working existence." Now. its own working exis-

' tence was by freely -- freely —- associated labor. $o now Marx comes back to Capital,
he had just published 1t, now he's ready for a second edition ~-- AND HE SAYS: The form:

.the fetishism 18 all from the very form, the very idea that a pPerson  can appear as a
thing. Okay. The Paris Commune has shown him that.

y don’t we say,
you can't take my hand
% to produce anything for you -- so
42 activity. What is this? And the
every day, let's decide what I will

it e Yast Prbprien . ’\

' " Now why 18 1t that when we come to our 2ge -~ whether it's the '30s, the '40s,
7, 0r the two decades that we're interested in -- the three things that always come back
to haunt us, to be for 1t, or to be 2gainst it (and the minute you're a deviationist
‘you're against 1t): (1) negatlon of the negation, everybody's ready to say that's 2
< 1ot" of nonsense; (2) fetishism of commedities; and (3) freely assoclated labor. Okay.
"Let's go through and see. e . S

AR

o o -In 1955, they suddenly in Ruesia built up a terrific struggle against the
-Humanist essayd. "Marx wasn't really yet a'Marxist, and he was still a Hegelian" and
.-a 1ot ‘of nonsense -~ "You have to separate the materialism from the idealism", and so
- Zorth. So these things are attacked. And everybody laughs, right? That is, the bour-
geois intellectudls are laughing, saying, They're splitting hairs, like how many.angels
.can dance on the point of a needle or some nonsense like that,that’s the way.Communists’
or’ Marxists always are. And I say, No! Rugsia, one-fifth of the world, isn't going to
4., argue about such a thing,, it must mean something ~- negation of the negation means
. .Tevolution! You may think ic's a lot of nonsense, but every revolutionary knows that
~ copitalism destroyed feudalism and gocialism destroys capitalism -~ the negation of
;-'the negation 1s revelution, So if they suddenly decide to argue againat the 1844 essays,
.~ it'means that gome revelution is somevhere -~ we don't know where -- but it'’s going
. :to break out. It means that the East German revolution in '53, the first revolution
. from under Russian totaiitarianism,that one was destroyed by the mightier power of
 Russia, BUT now something will appear. And the next year we have the Hungarian Revolu-
. tlon. And sure enough, those Hun arians, their new stage of cognition is: "What are
‘we Keeping those 1844 egsays in the archives for? That's exactly what we should have,
right here. Didn't we all become Communists because we thought it was going to ba a

new human society? Look at this damn society!" So the question becomes very real and
concrete. :

Now, on this qhesuion of commodities.
phies. or intellectuals in that same peried, a
Bartre, They wer2 all interested in the

Let's take all the so-called new philoso-
nd see what happened there. There is

Phenomenology , the Unhappy Conscicusness --
Bartre's going to mzke it more chan unhappy -- “Being and Nothingness". And he says

that what is wreng with Marxism {s thar it's forgotten all about the human individual
personal freedom. He's going to bring in the human personal freedom —- He practically
repeats what the Stoics said! You know, "I'm a philosopher even under fascism" —- but
the personal freedom could mean what under the Occupation? whether you were a Jew or
otherwise. So that the expression of the Existentialism was in order te reestablish
some previcus category of freedom -- the indfvidual freedom -~ disregarding the social,
And Sartre wanted to be a revolutionary ~- he wasn't but he wanted to be, he certainly
was in the Resistance and so forth -- apd he was very interested in Black, right? At
least he helped the Black writers ~={but I'11 read you what Fanon says.) And yet

: Sartre says that that was on a-historical st.ge. Now what kind of nonsense is thar?

" You mean when you don't have an encyclopedia written by you, the people have not had
- e their roots, or thelr own history, in the development? How can you say that? Well, if
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,you'! re an anstract philosopher you can say that Now you know Fanon was 2n Existential-
tﬁE‘of sorts —— he éertainly thought a great desl ahout Sartre, and some of the others.
_But then be gets very shocked at the ideas in Black Orpheus when he reads what Sartre
gsaye both on the a—biatory ud on the question that Black is just a passing woment,

- (How you can say B3lack is a passing moment, how you cam escape the skin, I don't know,
but in hia abstract aense 1t is that.) Here's Frantz Fanon: “Sartre wasg reminding me
that my Blackness was only a minor term. In all truth, in all truth 1 tell you, my
ghouldere slipped out of the framework of the world, my feet could no longer feel the
touch of the ground." Aund then he turne and says, It's not only the imperiarists that
we have to teil to go to hell, but something is wrong with the white man. So it's a
_certain recognition of the Particular -- even though its the middle term, and if it
becomes a fetish, a fixed porticular like nationalized property or any other fixed
"particular, it's wrong -— but the Particular that is your human development, or your
racial development, or your class development, that 1s the very road to total freedom.
“"And if we're going to do away with this European mimicry, they always speak about the
freedom of man, but always kill him (especially 1f he's tha wrong color), that's sud-
denly the opposite of manhond and womarhood and what not" -- Fanon has brought in a

very different understanding of the word Particular, not only as mediarion and the in-
betveen form. but as the way to freedom.

BT

<7 Now. You ‘take a man 1ike Lukacs. He was not an outgider looking inm 1ike Sartre.
he was a Marxist ~- and he suddenly thinks that this fetishism of commodities should
‘really be applied to "fetighiam of thought". Marx had always said that,so far as the
bourgeois;e is ‘concerned, they're such slaves of the period in which the; 1live (though -
they may think they re'masters, they have all the power), that even when they discover =
“gomething as new zs, labor is the sovrce of. all value, they're still bound to the fet-
; ishism.of Zdommodities, they can't get rid of their historic framework. But he, Lukacs,

.-wants to _develop fetighism into thought And theh Adorno, Wegative Dialectics, that -
L was-: “ne height of ‘the height of the height of something, the main philaosophic legacy -
of: the whole Frankfuvt School (in other worda, philosophers in Germany who were both
Harxistu and ‘not going with Rusgia, were trjing to be independent). And in fact, it
,turned out that they broke from Marx and from Hegel because instead of having it the
dialentic of negativicy, in other words, this development through contradiction and
double negation -~ they have negative dialectics. And he says that he wants to free
the dialectic of its positivigtic nature (because, you know,- two negatives make a
positive). So that's exactly it. In other words, we're not going to have human power
as its own end,we're going to have some damn new thought, In each case, they wrote on
some devious path, as into;lectuals who were not related to an actual mass movement.

Okay. You would think therefore that Mao would be completely different. He
was a revolutionary, he was the Orient, and he did make the greatest revolution aris-
Ing out »f WWII. (Naturally it wasn't as great as the Russian Revolution of 1917, but
it certainly was the greatest arising out of WWII.) What happened that he lisewlse
gets g0 traansformed into this fixed particular, now China's the great thing and
Russia’s the no good thing, and suddenly you are going to have Russia as Enemy No.l,
U.8. imperialism may be a great awful power and we have to destroy if, but of all the
two superpowers, Russia 1s the worse. How do you come to that position? In ideology,
in cognition, and in form of revolt. Okay. Look at Mac as he develops as a revolution-
ary and at which points he makes a deviatiou from Marx. In 1937 he made his first and
supposedly his greatest contribution to philesophy, "On Contradiction”, but instead
of developing it either as logic as in Hegel, or as the class struggle as in Marx,
he makes the question of superstructure so enter the situation, that even though in
the final analysis you would have the class struggle decide, in between the primary
can begome secondary, cthe gecondary can become primary, anything so long as Mao's
Thought will control the direction. But let's forget '37 for the time being, because
that's before he got power, and technically, historically, we knew that the reason
he did that was that he wanted to reunite with Chiang Kai-shek during the Japanase
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iﬂvasien, a0 thag when he =zent Chou Epn-lai to save Lbiawﬂ Kai-ghak from his own

tT8tps who had arrested him, it was for that purpose, "Let s he toguther for the

fight against the Japanese invasion and then we'll see." But now, he has mada the rev-
olutior, in '49, he has created an entirely néw society. Everybody is thrilled with

the idea that after all this horrible imperielism and compradcr bourgeoisie, we got -
zid of ir, we have a new society. So -- what happens, vhen you finally have your free-
dom, have your power ~- you have to develop somewheve, right? Now are you going to have
the masscs as the oner that would really be the Subject and tell you,or are you going
to heve once agnin gome vanguard party?

. Dkay. Let us 'see what is different in Mao from other Marxists. For example,
the greatest ENfng ChHEL got Hif a name was the ‘peasantry; in other words, he def1nitely
“belleves in the revolutlonary n nature of thgﬁpeggqqtry He s going to say the prole-
ariat is the most revolutionary, ‘cause that's WhAt you're supposed to say, but he's
going to work with the peasantry; there's a very small proletariat im China, in addicion

" to which the originel Communist Farty was destroved by Chiang Kai-shek, and in any case,

he's moving ia with this great peasant army. So now._yun-have a poet who hates the
dministrative mentality, and is 2 loves of the peasantry -- and who 1 £oing to Ere-
YL ew foim_of_relations, and gt OhlyEhé thvowing out of Chifang Kai-shek. How-
ever, ia, addition to being a poet “who hates the administrative mentality, Che “second

:thing i¢ that Mso is at th Lhe came time a soldier, and he gso propagates, "Power comes

ut ‘of the batTel of a un'’,EHaE T nobcdy pays attention to the second part of the sen-
ence,even himself —— and_gglitics ‘controls Ehe. the gun.y And, third, in addition to be~ .
ng a goet. ‘and’a sold;er, he's a Cenfucian, a prcduct of Chinese mentality and philos-
phy, ‘who had ~Considered that ‘diZlectics -= the unity of opposites, the struggle of
opposites, ‘the contradiciton of opposites, the destruzticn of opposites -- was,like,
‘they: used to say,LyI . yang, in ‘other- words, opposites homplemant each other, man

“and wife and so forth. However, even though Mo was raised with this, hé dccepts

Marxian dialectics, so that ncans he's definitely going to be for the class struggle
- right° But, there’s a division, as to when yOu'll be for the class struggle, and
hen. you will give a greater role for the superstructure, the ideology.

v . N ‘

ST - Now, in eddition to that fact, you now come to the fourth characteristic, that

. 18, that even tliough he's an admfirer of the peasantry, he suddenly is” so overwhelmed
‘with the backwardness of China, he_has_to catch.up, he's into the Great Leap Forward,

" and he disregards all that Russia “tells him about, You, can't skip so many stages, and
stuff like that. The big transition point comes in{ '57] at the World Congress of the
Communist Parties in Rnssia. Now, what happened objsctively, in the world, to make
Mao forget, so to speak, all that he has learned and all that he has achieved, and
regress? Two things. First there is the Sputnik. Now it's always written up that Mao,
being the greater rev>luticnary, told Krushchev that now he can challenge American
imperislism right off the bat,but Krushchev told him, "You've got another few thinks
coming, we're not ready for that yet." But the point is that there's a recognition

" that technology is not just being an industrialized ccuntry, but something has happened
with the Sputnik, the technology «~~ signs of going backward. And Mao ig ready to go
to the end: what L1f the worst thing of all happened? Nuclear war. "Well, for heavens

"sakeu, we Chinese are so backward, it's going to help us, with all our masses, if you
destroy half r“:hwmanity we will be the half that still lives." He presents that to
poer Nehru, and Nehru's hair just about standes on end, how can you talk about something,
even if there would be nuclear war, somebody would still live tc tell the tale.

The second thing chat happens at that World Congress, in relation to the Sput-
nik, is that the Hungarian Revolution has been put down by Krushchev and Mao -- Mao had
told him te go in, and ucged him on ahead. Why? Well, this is the first revqlution from

-~ the Left -- these people don't want to go back to capitalism, or feudalism or anytliing,
theyire bringing vut the Humanism of Marx on to the historic stage. "Now how in the hell
can somebody from the Left arige that's left of me, Mao Tse-tung? Well, I think the
Russians have made a lot of mistakes, and I haven't se I'll create 'Let a hundred
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flowers bloom, let a hundred schools of thought zontend'” == but he found, that when

© “*fe raisey that slogan, there = so much contentior, there is go muzh people saying,
"We're very happy we're free, we've very happy with you, we're very happy with the
revolution, but for heavens sakes, how can 8ix people ~-- you and Chou En-~lai and Liu,
Shao-ch’4 end Cheu-Teng and Teng~-tell 600 million pecple what te do? GET OFF QUR BACKS!™ .
How when that happena, this contradicton thet he has now brought in, "How to Handle.

.. Gontradictions Among the People", becomes something very differcac. Because having

found 1000 poisuonous weeds,Instead of 1C0 flowers, they've got to be removed. So the
pull of the world mazket, of the new stage of state-capitalism, the imperialist devel-
.opment -— his being for the Third World and wanting to be that representative -- is,
80 ze ppeak, going to be nothing if they have the Sputnik and we have nothing; there
has o be competicion. So that is the stage when he actually accepts state-capitalism
3y the next. stage of himan devélopment ~- then we'll live to see that we seill 20 on
ko Communism, or whatever Mao Tae-ting Thought is.

R Now it {8 fantastic that the greatest of all the revolutions -—— it's supposed

U to be the greatest, the Great Froletarian Cultural Revolution — wag actually subor- _
dinate to this new stage he had reached, in '57, with the acceptance of gtate-capitalism.
So rhat when finaliy we have the Great Proletarian Cultural Revoluticn, and he 1s not
the beselged fortress like he always claimed he was, because LBJ decided to rain the
boibs ¢4 Vietnam, not on Chins -- maybe it's a.way to China, but the point ls they're
raining on Vietnam —~ and everybody's saying, “For heavens sakes, let's be with che ]
Viétnamese, this horrible imperjalism is raining the kombs on Vietnam” —- and Man says’

hing 'le going to disturb his Cultural Revolution. He has to. get rid of those in- the.

lqadérshiplhnd;supposedly‘the bureaucracy, and so forth, that we'll first knou, thac

Enemy No. 1 'is Rusaia. So now Mao . and the Wan Sui, "Long llve Mao Tse-tung, Long

"1ive Mao Thought", from the.Ciltural Revulution -~ revealed that whereas as late as
!;Q;hé‘was.say;gg,,”The greatest thing is the dialectics of liberatiun, ond the nega-
‘tion:.of the negation, it proves that we will have to have continuous revolutions,and
we will have to have this uncil we have the new man" and so forth, he now says, (now
- being- 1967) that there 13 no negation of the negation. And he aays that Stalin was
7 abgolutely vight on one thing, there is no fetishism of commodities when it comes to
- v8c-called sozialisc socleties; they're nor commodities, thelr labtor and so forth is
‘. 'ne longer private property, so supposedly they're all together, In other words, you
always return to such basfcs, in philogsophy, in the very stage of ‘cognition, that
. . somehow or another, no matter where you are, in which part of the word, and when it
. is, it turns out to be that the pegation of the negatiou, the fetishism of commodities,
fraely sssociated labor -~ they are the ones that are congtantly being chipped away -~
at, and deviated from, so long as you don't want to have the whole. - A

‘ Now. I quoted Frantz Fanon in relation both to Sartre and the Existentialists,
and what he was presenting: My Blackness is my revolutionary thing, but we will cre-
ate a new Humanism for everyone. Now I want to read you one quotation from the same
type of rejection of Savtre and his lowering of freedon to individual freedom, from
an East Europzan -- 'cause it's just fantastic, all through my period in Africa, I
was finding that there were so many parallels to what was happening in East Eurcpe
~- believe me, I felt very much at home. (They also felt very much at home with me,
after all, I was only ten miles away from Juffure, and we all recognized the same
roots.) This man is Milan Prucha, and he is trying to say why they were so anxious
for frzedom, and yet they didn't go in for Existentialism, or think that was the new
fraedom: “The oxtreme sharpening between being and consciousness in Sartre's phil-
osophy results in the disuppearance of contradictions between man and the world,be-
cause theiv mutual alienation becomes so absolute that subjective cholces are detached
from the material conditions within which they are possible. Existential philosophy,
which meant to express the tragedy of man's situation, becomes a superficial optimism
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" through its idealism." In ocher words, we have to have the kind of idealism which
.35 real, in the sense that it's the completve identification with the aspirations of
. the masses and the materizl foundations for uprooting (and not just’ finding your
"Rootg™) the whole societ".

In this material foundation, that's where you discover the: global aspectq -
{and 1 cannot after all go into the glohal erisis, because we would be here till to-
mcrrou!) -~ and what you have to present, as the new for the speciflc stage, 15 that
1€ ve're going o begin with the Absolite Idea as a pmew beginning, you have to begin
always on the totality of what faces vou, =o that the question of uprooting means that
you will open a new banner not only for the destruction and not only for the day after
~the reveolution, but tha day of the revolution. You have every right to ask the questions
© the day before the revolution, and say that we have seen not only avorted revclucions,
,near-revalutions. tnzuccescful revolutions -- but also the transformation into opposite,
" whether it'sg ‘Russia as the workers' state into a state-capltalist society, or the new
global ‘vesch for power on the part of even narrow nationalism. And this question
of . the ew continent of thought, of the new beglunings now, means that whether it's
w~men 3 Libera:ion, or the Black questlion, or the youth, ox labor -- thatr which is
ready to uproot the . capitalists, and the bureaucracy--those new four forces of revolu-
1ion that weihove wingled out for this beginning must have all of their questions not
nswered,, but the point 1s thut they can’'angwer them. That fs the whole question.
ring 'in something new to your age when you specify, and see, what has come from
ovement' from Bractic_;)tn a'¢éfrain sense; “you - ecould-say that the" div;sioﬁ“be-"i
n‘1453~5€h~tn other words, the. ‘beginning of .our two dacades, for our today, and . .-,
k eud. 197:4=76, .could be sumwed up in the division between my discovery. in the same
'period '53,Vof a mnvement j;gp practice -- that Is,.the Absolute Idea is not something=
in henven, but it Js acnua11" a unity of theory to this movemant from practice that’s
itgelf 4 form of theory. the breakdown of the Absolute into a new unification -- and
76, when it's not just the movement from practice, but the unitx of the mevement
practire and theory to 3n entirely new form Jf relationship. R

"

- 5o I want to end with what I think is our task, and 1f you will permit me I
'will quote from Philosophy aad Revolution: “Humanity has evidently reached the end
of something when the richest and most powerful military might on earth shouts to
" the heavens, not about che wonders of its production, affluence, or nuclear gigantism,
but about the *strange spirit of malaise throughout the land.! This 1s not all dus
to *spirit’. It has very deep economic roots: whether cone looks at the unemployment,
or any of the other problems." -- And what we have to do 1is to free ourselves from
what William Blake, in the First revolutionm, as a poet, has said, 'The mind forged
manacles', those fetishism of commodities we ourselves put on top. -— "And the new
that characterizes our era, the ‘'energizing principle’ that has determined the direc-
tion of the two decades of the movement from practice, simultaneously rejects false
¢onaniousness and aborted revolutions. Ours is the age that can meet the challenge

. of the times when we work out so new a relationship of theery to practice that the

- broof of the unity is in the Subject's own self-development. Philosophy and revolutijon
wiil first then liberate the innate talents cf men and women who will becomé whole. '
Whether or not we recognize that this is the task histocy has "assigned' to vur epoch,
it ig a task that remains to be done."

And I hope we begin dodng it right here and now.
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- Emcerpts from the Digcugsioni
o on the question of Kant!'in relationship to Trotsky and Luxemburg. Now,

"Hegel shows that Kaot understood ideas, and understood experience, and was against
the British empiricists and wanted to resstablish that even though you need science,
s;ill‘ideas are a force in themselves. But instead of.jamming them up together, ideas

and cxperlence, instead of uniting them, Kant left them separatz. So Hegel says, I
don't understand how you can say, this is important,; and this is important, and not
jam them up together.

L Now, how dues it happen, that here are great revolutionaries like Trotsky and
Luxemburg, and thesy, so to sprak, stop dead at the relationship of the Universal to
‘the Particular, and theory to practice —- and from very oppesite points of view. For
. example, Trotsky understood that you meed a world revolution, you couldn’t have socr
- ialism in one country -- vow that sounds like he would be opposed to Stalin, and he
‘certainly fovght him, yet he refused to acknowledge that there was a transformation

iaty cpposite, Irom the workera® state, and therafore fought it only as a bureaucracy,

if you didn’t hive such ar awful person like Stalin 1t would be better, But Trotsky
“ltever ‘raised the banner of uprooting the svciety, to really have a new ravolution. Now,
‘Luxembucrg, on-the other hand, was great on the question of recognizing the greatness of
spodpsueity._Let\me_read something to you, relating to the 1919 revolution RL.is leading
-Germany; -she is arguing against the German Sccial Democracy —= not only those that
y ‘ipuﬁ~a;§q”thuae that say that Russia is backward, and therafore you can’t de
» you have to follou the great technologically advenced countries. She 'saya:
wuwept ;of spontanelty plays such a prominent role in mass strikes im Russia, not
_ ‘the ‘Rugcain proletariat is ‘unschooled', but ‘because revolutions £1low no one
.ta._pray the:schoolvmaster.” Now that is very very beautiful! and you would think that -
therefore she would make ft -~ and I'm not now talking about the fact that maybe she
would’have, benause the ccunter-revolution had bashed her head in and threw her body
into-the Landwehr Candl —- what I'm talking about is what flows Erowm the thought ,which
* goncerns, what should she do. She's absolutely fight! It's not the backwardness, but
o the‘advanced stage of the proleteriat, to do it, and they're mot. going to let you be
" gchoolmaster -— but what is yous contribution as a theoretician? Here RL. was s0 much in
- advance of the times, in advance of the others; including Lenin, on the question of the
¥ German Social Democracy —- she broke with Karl Kautsky four years before Lenin- broke

— in 1910, not 1914: she broke with the whole concept of imperialism -~ that is, the
‘ {dea they were following, you know, you just say it's bad, but -- this was when Ger-
many -first started on the imperial question -- Rosa Luxemburg was just magnificent
on the Moroccan crisis!-And yet when 1t came to a full and total theery, she was so

concerned with fighting Marx on the accumulation of capital, saying that he didn't for-

see this stage, that Lt ended up by her denying what she called the rococco style of
the nature of the dlalectic in the fetishism of commodities,
. So what I'm trying to do now is not really answer this question, but to pose
the question, bacause ic's the first time that 1 myself have related so many differant
opposite ways that nevertheless can be explained ir the manner of the divisinn and sep-
aration between Hegel and Kant -- I really want thlis developed. ‘

* * %

News & Letters was established precisely because we not only want to talk so
that everyone <an undersctand, but also because we want to vecord what you say. that is,
what every worker says, in a strike, in his or her thought, in any way -- emactly as
that person says it, we don't edit anything -- and we're golng to ask you a lot of -
questions you didn't even ask yourself! And yet at the same time we want to say what we
want to say. NalL was aestabllshed as the Voice of the workers, and to be at the same
time the unity of worker and fntellectual. Our editor is a Black production worker;

I'm the chairperson of the Editorial Board, yet I only have one column.What we are
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: tfying to work out is difficult, that is, theoretic preparatinn for revolution, and
‘BeIng a philosophic ectlon group. Tha point is to see that the break is also the con-
tinuity of history, you can't stop it. .

L  But now looking at the actual movement from practice ~-- actual class struggle
activities, actual Woren's Liberation, or Black, or youth, activities ~- that in itself "
is a form of theory. So what comes out of that? Wheu you say, "Te hell with you!™,
wmeaning your boss, you are actually not only saying, Te hell with this job, and going
out on strike, you are questioning the system. So for this rzason we refuss to have a

" separate theoretical paper, just for the intellectuals —- that way they'll learn nothing
from the proletariat «- but we always have the unity of both. And right now we're in-
volved in writing a pampklet on the relationghip of Frantz Fanon to American Black
thought. We didn't make Lt in the '60s, and the point is to realize that. activity has
to be united with theory, because aceivity without theory is just as one-sided as the
ather way around. And yes, T do think all these wildcats have been magnificent, I do
believe that they zre a way to revolution, all I want 1= that what they do and what

..w2 do should be united,
B LI

il 'Now: do I believe in organization? Of course! But, I'm opposed to the vanguard
party tb;le&d,,I'm.cpposeq_to anybody saying, You've got to do what T tell you to do.
But I'm’' for the organization that. comes naturally. The reason that we call, ourselves

Wa & ‘Letters Cormittees is that we want a committee form of functioning. What is the
cémﬁittée_fotm?;Well.'firét,-during the period the American colonies were fignting for
»a few people were vriting * to.a few other people, saying, "Gee, I don't 1ike

1II, and what a¥e you doing ... ?" In other words, they organized Committees of
espondance, and chese Coimittees of Correspondance, that everybody thought weren's

snything, “just a nuisance —- theyiturned but to be'the engines of revolution. How .did
that come about? ‘First, juat by letting your ideas develop; from tliose ideas of what
vhould we:do, there was growing all sorts of.other ideas ... the whole question of
.what-'was the relationship between an idea and the deecd, and what was the relationship
bet ren that. particulay deed- you had decided on, in relationship to what was happening

; anywhere else in the wordd .... So you see, every deed haq’a consequence -- whether
_J‘thg‘COﬁEEquence develops into an outright revoelution, or only develops in clarifying
" your mind,‘you see the dialectic of development by opposing that which is .... Now,
tha Abclitionist Movement. In deciding to fight against that which is, the slavery,
" “'they established an entirely new way of human relations. Thig is in a slave sucilety,
in a-gociety where women have no vote and are thought even less than slaves -- women
and men meet, Blacks and whites meet, there's the decision that they will do it out-
gide thi confines eithec of the Constitution, or of any other established fomm saee
So we have in the Abolitionisc Movement: a4 new concept of organization, the committee
form; also a new concept of intellectual, that which develops himself most when he or
~she 1s8 the expression of the sozial forces of history; and new human relationships ....

Now jump over to Russia, the five days in February 1917, The women are celeb-
rating International Women's Day, and they say, Why in the heck are we staying in the
hall, instead of creating something? Why should we go back to that horrible factory,
we should siay out. And._the Bolsheviks, the Mensheviks, the anarchists, say, You women
ara durb! The might of the Czar -- you'll be mowed down! But the women go to the fac-
tory, but they don't go in. There are 20,000, And they address a letter to the men,
the metal workers'® union, saying, On the third day we are going to march on the Palace.
We hope you will join us .... And they are walking, and they are now 50,000. And as

-they are walking, everybody from the prostitutes to the housewives say, Don't we suffer
from the war? Don't we have anything to say abour it? Now that gets to be 90,000. aAnd
by the fourth day there are 200,000. You see how each action has brought on scmething
else. And by the fifch day, you don‘t have a Czar. Please tell me, Who was the vanguard?
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' The Bolshaviks.snd the Mensheviks and the anarchists and all the big intellectuals
' =ho said, You'll bde mowed down? Or those who sald, We can’t stand it any longer, this
war has to end! .... What I mean by the movement from practice that is itself a Form
of theory 13 that you meanwhile invented all sorts of new ways -- women's ‘organizations,
Sovliets -- Boviets of soldiers, Soviets of workers, Soviets of peasants -- and everybody
has something to gsay. The dialectic that comes aut of those activities would lead to
the sccond stage where you say, Well now what is the relationship of vhat we're doing
~here, in Russia, .to the world as a whole -~ or here in Russia not just to the fact thar
we overthrew Czarisc, but now what are we golng to accept? Just a parliamentary govern-
cent? and so forth. . :

So that what we always have to see ig that when something has happened, what
have been the results of it and what part did¢ it play that you did have a reorganiza-

"tion of philosophy of revoluiion and a new telationship of theory to pPractice, as well
85 spootaneity to organizatinu -- as well as different kinde of organization.... You
can’t have a few people deciding for evervbody! Even if they were all geniuses and the
greatest ravolutionaries on earth! You've got to have all these new forms of organiza-

- tion -~ you can't be scarnd! Now Marx for example -- he had no theory of the party,
-+ but he certainly was for organization! At first he had the Communist Leagua; .then he

“changed 1t to the Workingman's Aasociation; then he changed 1: to the Intermaticnal ——

- ‘whatever was in that period, The most impertant thing in the 1860s wasn't the Communist

“League, What. was important was the idea that there was the Civil War in the U.5., and’

- 1n-Fdiand there were struggles against Russian Czarism, and so you had to have an in- ‘
_t2rnational form, where one proletariat wouldn't be in the way of the other proletariat,
and - would ;' show its solidarity. So the form of organization is a relationship between
the spontameity, and that which continues throughout the yeara -- and like Marx and - _

els sald; We don’t nare if there's only two of us, we're going to keep this up, be-
,&uﬁe'ghié'is-qhe right' furm. And it has to be a form which is constantly cpen; one of
the ‘greatest things about the Peris Commune was that you could recall whemever you
elacted. within 32 days ! .... : ; C e

377 7 - And-‘the question of the committee form of functionlng, rhe decentralized form,
‘wes. the form that turned out for our age. What was the very first thing the Hungarian
Ravelution did after they broke down the statue of Stalin? They gaid, I'm so sick and
‘tired of the centralized party-to-lead and the trade union-to-lead -- decentralization
was”their biggest request. So the committee form as against the centralized trade union,
- the vanguardist party, was the way that was re-established in the Hungarian Revolutien.
. And here, when the Nilacks first started the Black Revolution in our perliod, the same

- thing happened in the Montgowery Bus Boyeott ....

v _ . And I'm a big believer in multiple organizations. You have to be at the point

. of produstion, you have to be in the interracial etruggles, vou have to be in the

- Romen's Liberation ~- eéverywhere that a movement arises that is really going to shake
up this damn system, you have to be in it, and active in it. And at the same time, you
hzve to be theoretically develcping, to see what comes from within that movement....

The activity of ideas is in what you think of Freedom, what you do for Free-
dom, and what develops out of that thing that you started, that simple little thing --
I don't 1lite what is, we'll have to change what is -- and that development is the ‘

falectic ....

The pages of N&L are open to everybody. The meetings nf M&L are open to everybody.
And at this particular mcment we're involved in wtiting a pamphiet on Frantz Fanon and
American Black Thought. Come and Join with us -- by "join"™ I don't mean Joining for mem-
bership, though I won't refuse you == I mean join in the actual creation of a new stage

of cognition. .
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