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Good evening,

1mmed1ately #ith both
Iden, in order to Bt t there ig
: th thought ang activity. Ang that single
bsolute Method, that 1s, the dialestical metheod

thought, or in fact . and in both 4s what we'pe

¢ him appear, 3 1101 , or
-1£-you"follow~onl v Infect, every pPhilosophic
category stands ¢ all of which covers the
' « {In cther Wordés, so far ps Hegal 3ig
o. Wltan Greek philosophy, and through the
ch in the period in which he 1ived,) ,
P : : ‘ ' Now,becauge this
single diulectical,process is nistorig . You to gee that .
.,itjisnit_aomething that Marx "added -on” to 1d, but 15 in je el,:
2 Iwant to begin with'a quotation which explains.=why, that ig, g document,» :
o ﬁegé;'a'stétement.that no idea is Worth belng ocalleqd an idea unless it's an
" 1des of freedum: "Whep individuale and nations have once got in thet
~the concept or full-blown liberty, there is nothing like it in.
- trpllablé_strength. Juat because' it is the very emsence of mi
--vag'its'very actuality, The Greeks and Romang, Plato and dristotle, even .
the\Sto;cs, did not have it s+ee I t0 be aware of the ldea -- to be auare, .
f:;.e!;fthat nen are awar ‘he! ssence, aim, ‘
“is'a mather of Bpeculation, st111 thie very léea itself ig the actuality
OF Iren =- no+4 something which they have, as men, bug which they are." And
this appcars not in an inconsequential essay, but directly in bis highest

book, Ehdlosophy of Wind,

Practice,
its remifi
stete, in

Humanism",
»_ OT post Marx, » P03l Commune) —-
and along 0 have to get the origin ang Bpecificlity of

Hegelian dielectics, because agein, 1t is no "aceident! that Marxienm 14
ased on Hegelinap dlalectics, and that Marx considered thet the source of

all dialectics, his own inelnded,
- ; dnd for us, Marx's Humanism 1g on the
basgis of our day, which began in the '50's, with the upsurge for the fipst

time ever fronm under totalitarian Communigm - the Easst German Revolution -
end this spraad all throuzh the globe, Latin America, Africa, end so forth.

And the ¢oncrete specific form for our day of the Hegellan dialectie, ang

i« 8 Absolute as new beinnines,
our original contribution, 4 #2390t ute a8 new beuinnir Those threq 1ttle




.l\ ) " -c"

" words ~= a8 new beginnings ~-- tell you that it's our day and no other
dax, and we will heve to come through and understend this -- not only
bteczuse 11 s our original thecretic contributicnm, but because this ig the
repilty of what heppened in life, the womentous world historie events of
the last two dernades. o : -

" "Absolute as new beginnings"happened in Life, when

_the Hungerian revolutionaries, and first the East Gerrans, brought Marx's

REumankst essays from the dusty library shelves on to the historic stage

of new freedom, and they were also so ir thought -~ maybe not guite vhe

wey we are saylng it, though you will see that it s not too far rapoved —-

"Absolule a8 new beginnings" was-clear to those who recognized this passion

' for freedom and operated as revolutlonaries. And I'm referring specifically

. to Pranz Fanon,

, There were two stages in Franz Fanon's development that :
T eouceInusy and-these are -exactly-in-the -two -perlods we are concerned-with, -—:
. %he 1950's and the 1960's (and our own contribution is of course in the

. 1970%s, even though we lived a great deal before ihen).

‘ Now, scmething had
emerged- from below,wlth all these events occurring throughout Esst Europe,
and the. beglinnings of the new African revolutions, and in thoughi what.

: occurred was that Franz Fenon, in Black Skins, iWhite Masks,had challenged °

.| “Satre -(even though he himself considered himself an zxistentialist) on

- two..grounds.

ooy One e the sectlon of BSHM whare Fgnon takes up "Hegel and the

. Negro:Question". Now, you know that Hegel didn 't take up the Negro gquestion

. we ané that la exactly what Fenon sald was wrong. What Hegel took up in

~s%he ‘Phenomenology of Mind 1p the relationship of labor to the master.

. Hegel's great theory of allenztion was that precisely becsuse the slave
was "Kothing", and had to do everything the master sald, had to do all the
labor-=~ precisely throusgh hig isbnr, the slave got a nind of his own, an

- attitude to objectivity of hig own ~« a challenge to the person who was,
. teverything but who really hed nothing. But Fanon szld, nevertheless, these
". fwo opposites were not as totally Agbsolute as -they would have bsen hzd

‘i- ‘Hegel congldered the Black Dimenslon. Inveolved in this dialsetic of the
: re%a%iuushin ol wusteY v0 Blave, as Hegel postulates it, was still the

essence of gome realprocity -=- somewhere on the way to a mind of your OWigp
you would bs able to force some recognition of youtself, as man, 8s woman,
and not just as'slave, from the master -- BUT, says Fanon, hegel didn't
consider the Black =- and it isn't the least bit true that the master is
Interested in the Black at gll. The really Absolute, where there 1s no
reciproclity, 1s this slave who in addi%fon to being a slave, in sdditlion
to belng the exploited labor, is Black, and is not at 211 recognized by
.~~the Other. Lherefore, the dislectic would have to be much sharper; and
gee a certein transformation of reality which was deeper, than that of
egal.
~ For example: In my age «- (I'm telking as 1f I were Franz Fanon) =-
there is Satre, and he is Left, and he 1s a good friend, and he is trying
to establish a-new philosophy for our age, which he calls Existentialism.
But looic what he does with those three major categories of all of philos-
orhy, Individual, Particular, and Universal. Now: there 1s a movement from
the abstract Unlversal, through the Particular, suppusedly to the concrete,
the Individual,who weuld be absolutely free, and the only proof thsi the
Unilversal was e reallty and not Just a thought. But what does Satre tell
me in plack Orpheus? He tells me that Black ls conly a Particular, z winor
tern in-these three teras.

So then Fanon does two things in this particular
sectionﬁ?The Fact of Blackness"). One is that he quotes the other West
Indian, Almé Césaire, in which he tries to show the differeuve of the
dialectlic when it comes not from knowledge but from angulsh: "rpgq, who
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invented nelther gunpowder nor the compass/ Those who never lecrned to

ceijuer steam or electricity/ Those who never explored the seas of the

tkies/ But they know the farthest corners of the land of anguish." And he

£0es on o explaln thet that is what makes thea the revolutlonarles,; and 1

whnt makes them strive for this philesophic exprassion as one of revolution.

Whereupon he then quotes Satre,on Black belng only a minor, particular

icri,and he sayst "Sztre was reminding we that my Blackness was only a

winor term, In all truth, in all trutk T ¢ell you, my shoulders slipped out

of thne framework of the world, my feet couid no longer feel the touch of

ihe ground.t :

Novw after this very beautiful thing, do you think Setre changed
his mind? ‘We will see what he become . But the point is the fact that at
romentous nistoric moments what we call s psesion for phllosephy is actuslly
the psscsion for freedom, which strives to acquire, to find, a rhilosophic :
expression that would not separvate it from the transformetion of reality.

ToT T Anu Rl weIuvk globelly st sowething, we-reallze thet 1t's no_Maceident? _ .
thet kere is ‘52, Franz ranon writing this, and here is '53, the East German. RE
Revolution, and here is '53, Hegel's Absolute Idea being interpreted as .
the unity of iheory end prsctice, the movement from practice to theory,

.on the part of those who were discovering Marxist-Humanism. o
o : So what is the

dislectic but the movement of both ideas eand of masses in motilon towards

- the transformatlou of reelity? ind this is in contrast to the lack of

. 211 uwethod, which is resctionery, aond what Hegel called the tnird attitude
to objectivity. - ' :

T We always speak -- and it's easy, because it's so nice to
speet of revoluuvions,right? - of how, under the impect of the Fremch' -
Revolution, Hegel had put to method the actual activity. of masses in motion,
ihe sons culoites in France, and so forth, and cslled it the dialectic. :
But in this period there was not only revoluticn, but counter-revolution,
and we had not the millenium, but Napoleon. So why do we only talk of .the
response to the Fremon Revolution, the discovery and deveiopment of the
dizlectical method 4n Hepel, and not speak about what happened on ths
questlon of counter-revolution, on the question of what Hegel himself .
celled reactlonary moves? And as the philosophic expression of this tendency, N

.. thls speclfically ccncerns Jacobl. _ '
Now, in 1807, when he wrote the Phenom-
enology of Mind, ke had, so to speak, laughed at 3acob1, but he didn't
tage him very serlously, or denl with nim at greaf length. He mentions
Jacobl in passing, as part of the culture of what's called the Beautiful
~oul, where the people had already gained minds of their own, and they
have civilizatlon, and they have the Enlightenment, and they have culture .
-~ 2nd nobody's happy anyway.And instead of trylog to find out where there
was the eAft between actuality and philosophy, the people began tn say,
Hy sovl {the cultured omes) ig beautiful, but these backward masses, they
do not understand. So 1t 1s in passing that Hegei talks ahout dacobi,
as yart of the Beautiful Soul, pert of the Romantics he's denying, if
rou're really golng to transform realiity.
By 1812, when he writes Sgience
of Logle,Hegel doesn't any longer just talk of Jacobi as the Beausifel
Soul %ﬁause at that time that also included Schelling, he was just breaking
with"7ahd all the Romantics up to his time). How he does say, Perhaps you
have alreecdy forgotten Jacobi, he was just a minor prilosopher, neverthee
less 1t's important to recognize what he represented. And there are two
novements in Secience of Logzic: the historic and dinlectical movement of
the self—dete?ﬁfﬁiﬁf?ﬁfﬁ?‘%ﬁ? Idea, from Belng to Essence to Lotion, and
there 1s the polemical movement ~= in other words, he no sooner 8ays
sonething, 1lke the first two paragraphs on Belinz and llothingness, than he
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‘ ever”
40 oi'f for. twenty lons pases on Cvery philesopher who had/ sald something
on these two categories that was gulte different. 30 that in the polemical
povenenb; you nlready sce that even though hefs denying any iaportance, he
shopped. . o : .
~ "Nows in the finai yeoar of his iife, 1831 w= 1830 was the lest
thing we have from him, the final three syllogisms -- at this late point,
Jaucobl gets an entlire section, the Third Attitude to Objectivity. ¥hat had
nergened in those 1% yeass thazt made Hagel change hils rind? What prompted
Hesel to devote an entire section to someone who was supposed to be so minor -
tuzt he nay heve slready been forgotten? )
_ Well, you not only didn't have the
millerium, you alsc had the first cepitellst erisis, 1825, This 18 quite
s revelation for classical political eccnonmy, which was always suying that
the reason for the ecrisis is feudalism, our little crises are Just feudal
- _blemishes, as soon a5 _we get rid of feudalism all will be happy, Bui now e=
1t Lon't anite s0. 4snd-Begel gees. thet . tha movement 18n't always upward
- znd onward -~ there is s Ietrogression. You ccme 0 2 certain polint; and
instead of really transforming resility, and giving yovr life for 1%, sud«-
. denly you begin tTo say, I4's really Falth, and go Dback. S0 thet idea, that
this late in life,after the Enlightenment, after the French Revolution,
.you can 8till say, Not philosophy, -vut Falth, God, let's go back to that
-~ thet 1s the resctlonary povement, And Hegel recognlzed this, znd in
- 1914, in @« wuch sharper way, Lenin recognized the same thing also, with
‘the breakdown of the Second Iaternetional == Counter-revolution 1s.within
_ %4he .revolution, somethlng lis crazy, and we reslly have to trensform all
" tkis through revolutionary movement. So thet we have to therefore keep in .
mind that In this single dialectical process , that revolutlonary process,
+the lack of wethod, the lack of trying to see what you should actually do
-- sugdenly you're giving it back to Felth -- that 1s the reactionary
mevementa ) ) . :
- §o &ll of these beautiful syntheses that are supposed to be
in Hegel ~- the Absolute Knowledge of the Fhenomenolo of Mind as.the
unity of Science and kistory,the Absclute Tdees 1n sScience of Logic as
the unity of Theory and Practige, and the Absoclute HMind in Philosophy of
ind as the unity of the Objective . and the Sobjectve -- and yet, what
nappens, if tnere is really also retrogression? What is goling to be done
to stop it, to overcome it, to trenscend 13t? And thus even before Marx
had brouzbt in a whole new continent of thought, and showed that 1t's
all diremptions, and not syntheses at all, and spoke in clear language =--
instead of just "oontradictions", he spoke of class struggles, and so
forth -- stoll there was an element of this in thought, in Hegel, and
Hegel had recognlced this by just seying, So-and-so thought so-and-so, and |
nitting on Jacobl as the person and the attitude that 1s shown when the :
revolutior has not been tyansformed into 2 new soclety. -

So we have, there-
fore, in this introductory presentation: fthe masses in metion, the sell-
determination of the Idea, to hear 1tself speal, and how it develops; wWe
have the single dlalectical process of both of them. And let us see where
we actually get when we ccme to todsyness, and try to recapture not only
Merx, but also Hegel, and wlthin Hegel cepture vhat was just au element,
just implicit, not aquite clear.=~ because this Absolute ldea as new
beginnings means we have szen gomething in Hegel that none others have
ceen, bhetause the¥ didn't 1live in our uage, end each ege brings out some~
thfng new, in what the pszople from below have done, what hes happened
in the world historic events,
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~ to comg to a certaln conclusion,

L de ihat the Phenomenclogy ‘ :
~%“thatthe Thehomenology reflects both the movement in 1ife ~= in this case,

- ‘Por. hieaven s sake, look how the world has changed!

 Ethein e, aid ome matiiiak s
) _ K&‘jiﬁgdf:f645¢1149¢ba on Steticim ard nlantess

. . -fie
o::c:..,i""“ . - t

Naturslly we won't be oble to cover gll of Hegel's works! and we
will be emphesizing the Phenomenclopgy of Mind, the and

i Science of Loglc
" the Philogophy of Mind -- and all these with Marx's original contributions,

the fumend st essays and Capitael. Ahd we will look at each one of,our age
who has tried a new philosophy o= whether it's Satre, whether it s Lukacs,
whether 4t's Adorno, whether i1t's slithusser -- and. Althusser really goes
bockward! Compared to him, Bernsteln was practically a revolutionary, Al-.
thusser wants to "drive Hegel back into the night", he really wants to do
mucre than Just get rid of the “dilalecticel scaffolding". S ‘

- ‘ . Let us now then
see what 1s involved in the movement of Hegel's works. ) .
‘ . ‘ You have the Phenom-~
enolopy of ¥ind as different stages of consclousneset Conscicusness, Selfs
Corsciousness, Reason. Then you go into Spirit, which 15 supposedly the
ey soclety, but you find out that Spirit too is in Self-Estrangement, and
culture really transforms inte opposlte the relationship of reslity to
thought,. And when you therefore resrlise inte Absclute Knowledge, there is
something that 1s really abstract -- snd Hegel

Now, even though everyone, Marxists and

thzt according to & mechanical view of things, the work is very chaotic, .
ness, Reason, thaet's all .ne had outlined, he hed planned this as a iittle
irntroduction to what he would write in Science of Logic, where he would
write in actusl scientific ie. philosophlc categories =~ but what happened
stretched for 800 pages! The point, however, is

the French Revolution -- and Hegel's disgust with .his colleages, the phil-
osopers, who were using all of the seme old categories. Hegel was g2aying:
We Germans Just keep

telxing, but the French have really done everythings they've abolished the

- monarchy, they've abolishad the republic =« or ai least part-way =~ they've’
"gone Lhrough things snd done 1t, snd what heve we done except talk? 4né so

£i thls point =~ loving the French and hating the Germans -- Hegel was even
welcoming wapoleon, thinking, Well, at least he'll get fid of feudalism in
Germany =- {he changed his mind later on). So thet Hemel wasn't the least
bitszc. as Phenomenolozy of Kind went to press, and, as editor of a uaily
paper, he was also witnessing Napolesn ride into Germanye.

) ’ ’ Nowt there is
ncthing that so excites Existentislists as Phenomenolopy of Mind;they have

tuilt thelr Existentiislism on it -- or at 1east so Lhey think. 4nd they've
trled to apply it, BUT: i1 is imposgible, it is wronz -- (in addition to
being'imposs cle:) «= to try t0 apply egel. You have to see: 1f 1t is true
what he describes, that there is a dual rhythn of revelution and counter-
revolution, that there is a dusl rhythm of thouglit and sctivity,

grom bﬁloy -= you have to work out tize dialectiec for your age,
apply" i, '

you cen t

7 Eut everyone has tried to apply it. Barcuse, for exsmple, has
written on ‘The Qonquest of tke Unkappy Consclousness": you get very unhaeppy
when feudalism Talls, and ﬂou can't find a new place for yourself in the
new scclety. And this is what he does, instead of followif what were the
ctzzes of the dialectle, which mzde Hezel go fﬂgm the reln%{onship of master
end servant, through the Unhappy Consciousness #And so Marcuse has s section
in Cne-Dimensional Han, (which actually shows ils one-dimensionsl thought),

-
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thought so too, but he wanted

‘~n6n-ﬁarxisfs,éﬁd pecople wio don't belleve in anyihing Hegel wrote, recognize -
o thzt the Phenomenology 1s Hegel's grentest work, nevertheless, the truth is,

+"Hezel.originally thought he wes only writing on Consciousness, Self-Consclous~

if 1t emerges




N 1;'5 beautlful -~ you caza laugh your head off. It's about the Hand
S Loxpwrsvlon, and how they have o big map showlng who would be overthrown, N
Lo 4euld be destroyed, 1f there was an A-liomb, and an H=-Bomb, aud so forth,
anil everyone's supposed to be so .unhappy, here we are in e soclety that
cuuld Just destroy menkind altogether; snd then after they get through with
“the lecture, they all sit down and have coffee s In this geautiful-room, ‘
nud discuss besutiful things. But is that the conquest of the Vakappy Con-.
scicusness? That is certalnly not whst figgel neent, nor can you see any
ciclectiecl development., Because if you're opposed to thot =- gnd certainly
wcrouse was gopposed to thot -- you oapn only get %o the Great Refusazl -- and
tiet 'ls not Regellan. : ,
. : Take Merleau-Ponty, and he sald that the gfentest
work since ihe Phsnomenolopy of Kind 4s Oapital. But Capital 1s not the
epplicatlion, so io speak, of the Prnenomenolozy . Satre says that the fetish-
o isw of comaodities, in Chepter 1 of €apltial, 18 the greatest thing, but 1t.
——just-begins.our-—ircvtle. Bach.one.—-_even Engels.=- by trying to apply the =
© relationshlp of legel to Marz, instead of seeing how each arose in its time,
on the besls of the dialectic, and what you have to du 18 recreate the. X
.. diglectle for yaur age -~ said that Being and Esmence and Notion are equive~
zlent to ihe sectlons in Capitalt commodity and exchangs value, the market -
" {Belng);. the production process, the amctual exploltetion (Essence); and:
" the -0vérthrow, the objective~subjedtive movement{Notion). . . v
R L : ; - ‘ . The peint however.
L5, vwhen we will look gt Chapter i, the* Marx bad %o creste an entlirely -
név continent of thought to develop all of those categoriey, plus c¢ther .
¢ material that 1s very originnlly Murxz and only Marx. Now the idea of trying .
to "epply" weans thet suppeaedly you. are so unkhappy with just abstract I
‘cetegories that you want to gou immediately to the conerete; 4rn fact, howe
‘v ever, you haven't yet grasped the Hegelian dialcetic. ' '

S - Look at what Hegel
does after he.even reaches Absolute Knowledge! Firgt of all there is the
. Golgotha of the Spirit == 80 much for synthesis! He says 1t's so beautiful
be makes you think you're wp in Heaven, buit it turns out that you've just
Jbeen .crucified. So he says, Don't worry about teing crucified, this is
Just phenomenon, walt till you get to the resl gclence, in the Scilence of
Logic, - -
g Now after BOG pages of the Phenomenolo of Mind, and Spirit in
- Self-Estrsngement, and so forth, he begins Science 0f Loglic with the
guest}un, With what should one begin? as if he'a Just brought up this.
. gqueztion.

He decldes to begin with the abstract, Belng, whekher you thinlk
of 1t as God, the human belng -~ something quite abstract, znd we won't
develep that here.

But now let's look at a person who 1s a revelutionary,
vhe 1sn't trying to "apply" Hegel, but is trying to figure out, what is
nls age, whet is kappening: Lenin. :

: : Lenin reads the §Science of Logic and
gets very exclted == Oh my heavens! That Prussian Phllosopher, everything
is sell-transcendence, self-activity, self-development; what is this? This
is resl revolutlon. Ho gome we never saw it before, or at least I didn't
see 1t before? But when/Comes to the end of the very first sedtiom , (in
otner words, being has Quality, Juentity, I-ieasure)f he gets to Memsure ang
e sets_even poxre exclted, now he writes not just "self-development", but

Leapst LEACS] L - S0 let's see for just a moment, what is the particular
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V.

3 futilen-that Lenin was so erazy sbout. o
L L - (In01dent311y, reople are plyays
Elzteliing "Quality“, s2¥ing the traneformation of Quantity into Quality,
~Uzlity is the firat term, snd that's, Jou're something, as against just
nothlug.~Quantity is the blgger thing, 'tause now you're a iot of people,
ang the<gdvement 1= to Neasure, you'now have go many Quantitiasg that 1t
becenes ' the licagure of @en, the Measure of.wonm DA ' L
: ‘ . ‘ ) - Okay. The Particulgr
feutlon that get Lenin so excited is where Bege) says: "The gradualnesg
of arlsing 4s besad upoa the ideas that tnat wnich arises 1s already,
sensibly or otherwise, actusll there, and ig lmperceptibice only on account
of its .smallness ,,, Understanding prefers to dentity and change to
be of that indifferent and external kind wh’ 25 Lo the quantitative,"
In other words, ilegel is saying, If you think that gradual change 1s the
r3z2e thing, so to Speak, as a Revolution, you're crazy! It isn't true that
«malied_iwbumone"daysT_or—ii;you—had—looo people Instead of 100,
: The Measure will bring about such ;3
esheld of an entirely new woirld, the

o : S0 Lenin, when he writes, "Leaps! LEips! LEAES ! here, is

. “thinking of something very concrete: This world ig crazyl! It's 1914,1t's -

T Boing to pleces, the worlgd war has happened, and what the bell do my com= ..

‘.;radeg in the Second International do about 1t? That original discussion with

V;Eéynstein; on FEvolution_or Revolution", was poppycock, compared to what “

.¥Wé're seelng nowi :So that when Senin is ready to see Measure 88 the threshold

of Essence and of the Revolution, he will break from within, and not only
a;aihst”someth;ng else, or think that 1t really was there and he didn's

Ve

isee it} and Lenin said, I had no right;not to see 1%.

i . . Now wher you get to

. Bssenoe, you can again be Very abstract if Jou want to; you can take contra-

. Gletion and strip it of botn its objectivity, and what Mary gaid 1t was,

" the“class struggle, and make it contradietion in the Maoist 88088 0f w- ;
anything == that you will decide what is contradicted with something else,
and. when you get to the top of that book, you have the first appearance”
of the,Ahsolute,_but as Substance, 1in other words, it's God.  So you've Seen
;the setuality, and you've seen what was behind the phenomenal

. but Hegel Says, Well, 1f you think you've got there, you're WIong.

Hiigh as Splnpza got, Bu 80 long as you don't see 1% develoPing and emerging
from‘itself, and how 1t;§evelops and transforms itself, you're not zoing
to wet there.

- And now Lenin for the first tige 8ald, The opposition is not
appeararce ung reality, because reality too must appear -~ snd this ig the
reality I face, thig horribie world, with al1 By comrades Capltulating,

he gained & ney appreciastlion for ldeal as real,

hot just objective,

Doetring of the

Jective way of o

is that tne s2arch
ge is not just Substance, that
a statie thing, but Subject, self-creative and developing; 80 Mgry had
that no matter whot you do, there isg only one thing that matters =-
lzbor! that hasg rroduced everything., It i1s Sub ect, and not only an actlvity
tRat rroduces, but the izborer, 1t is golng t¢ be the gravediggzer of this
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. had done in that chapter?

AR And. therefors, we uave to sece, how could we,revolutionaries, use
curieols terns - connodity ~- go 1f that'sy really it7-- Why don't we Eee
vt it's g fetish? And bary had sorething to say on this, at the end of

hopter L 6f Ganitnl. _ ' ' , ‘
S , But first I want to break down this idea of "application";
why was Engels wrong, or at least noi fully appreclative ef all that Marx

Okay. Take that Conmodity chapter. The first three
'Tye3 58Y every comrcdity 1s 2 use vallug ww you wear it, or you sleep in
TC. == and an exchaige value. zut,if you think thst that's 1t, you're.
£nye Marx 1s sasing, It's .true I won t be able to explein to you in full
-t nature of exploitation 1111 we get o productlion processes, but what is
“.ihot crentes the twoe-foid characder. of commoditles, usae~value snd :
xeannge~value?It 1s the two-fold character_of labor -- pgnd that is Bo impor-
£nt, that is my 2riginsl gontribution, so I must lmmedlately in secTicn 2

' <thlis chapter tslk about this. 7 SR
T T s Well. #What i1s this two-fold character of
lober that Marx 15 so proud of having discovered, that he insipted .1s hia
toriginal contritution, what he did and no ocne else did? Labor, tco, is a

LSe-vglue «- concrete, specific —- you're g talior, or a miner, or whatever,

“and you create stmettlng thet you're able to ¢create, and whoever buys what

Jou creste will buy it because it's useful to him. But how do You crezte
yslue? How coutd all these different laborers Just produce congealed labor?

© Ion say: you never gsaw en abstract laborer? The capltalist dids it's his
~ fselory cloek thot pounds you all == no matter what your' specific ability

L dg -~ into so much Bo¢lially necesgary labor tine, Thet's whet makes this

1f?exéhénge of one thing for unother possidle, how much labor you put into this

'

" one that 18 alive, the living laborer, and when he or she gets into bhe

tiink, and how much labor you put into that. Nows isntt that fantastic ithat
~J0 -§uddenly.become_an abstract laborer?,So if 4t is the capitaliet, if 1t
~is/TRetory closk that pounds you down, and mekes of your congesled labor,

velue'~- could he have made of you = thing too? What are you-selling?1rgur.
ebility to lator. Oan you teke your hends out of yeur body? They wouldn't .

. be‘any good then, they weulda't be able to create anything. The point ig,

that of all the millions of commoditles that are exchanged, there is only

TzCtory, snd that factory clock tells him what to produce o- Yes! he beoomes
~netiting but a1l appendage to & macihlne; that's what capitalism has done to
you. 50% the ‘capitaiist has transformed you into that appendage to a mmachine,
.end made you into abstract lsbor -- and gotten from you much more than you
heve been paid for! because you definitely are producing mere than he pays
you, you're.going to produce as long as he tells you, .
S ‘ : : . Fow, incldentally: Hegel
tekes up 2,500 years?! In Chapter 1 of Capital, on commodities and the
verious forms of exchange value, arx takes up 6000 years! He takes up every

goclety that has aver existed, and what has bteen its measure - what did they .

gxchange, and how mueh labor went into 1t? And he brings it up to this final
‘machiﬁe age, where the machine makes it so easy for you to bpe "abstract
1:-.'00:' - -
. And Marx contrasts Arlstotle, the greatest thinker of anclent society,
to sn ordinary worker, who, 5o to speak, knows “Ebthing". Marx says, Look
at this iristotle; he kept asking questions: How in the heck can a table-
Zet exchenged for e dress, get exchanged for a book =- what is the common
denozinator? And Marx gays, Because thls was a slave soc ety == and the .-
Ifree laborer didn't produce enything -~ Aristotle couldn't think of the fact
tuzt wiet malkes them all exchangeable is lsbor. So Beoause you the laborer
" ers producing -- even though you don't have all of Aristotle's great know-
ledgze -~ look how quickly you know the answer to those questions. And now
the capitalist, with the machine, alsc knows.
4nd then at the end of this

Chaarter 1, he brings in the fetishism of commodities. He asks the simple
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" fetish? == as elmply as he did pfter the Paris_ Commune, saying, ITt's in the

ishow they falled to recreste the dielectic for their age.

litlle cuestions How in +the heck has everything got % commodity form? What

in tiis Tetich? Look! that teble 1s mode or wood, 1t s made as a table w.

bu? it becomes commodity to ne exchanged-- suddenly it's 4 measure, suddenly:
1t's something else w- this Zas more grotesque ideas thag anything! Aud Marx -
Nven hap g fuotaote,  where he contrusts the difference between the wood aud

the table when 1t becomas a commodity and geis 2Xchanged . for Ssomething else ~-
o the Chinese Revolution, the Taiping Rebellion,

I - ' He sayst Look at that. After
the 1548 revolutions, we in durope lost, and so now ve're dolng nothing, this
de the culescent 'solg o but whet d1d the Chineze, who we thirk are "bar-
boriansY, do?.The‘Taiping febellion., It'sg to encourage us not to be so dumb

iv the '60's, ‘and to actually do something, _ _
‘ So we see tnat hs brings in, first,
Bzing ~- the commodity as use-value and exchange-value; then we have Eosence w-

ﬁrqa“?@i?@x_lﬂbQEjuﬂn@.HQH_EQ"QQME_EQ_Ehﬁ_DPQﬁrineme.the Notion ~- all 4n . __ _ g

one cnapter! thig first cohaptor on the "Petishlsm of Cozmodities”, And 4n

©. Botion he says, ihat is the stupia form? I know what capltalism is, I oy
L At's exploitation, so why do I ? &nd 3% turns out, that even when

he {iaighed the chapter, he didn't answer that single question -- What 1s the =

jcfm'itselr,fln.bther Wworde, he wag Saylag, Untll you're free leborers, until
Jyou have a non-siagte like the Paris Comm » Until you make your own decisions
exd - say, ‘5o.much I earn, and so much f ¢ h-and-sucn should be our lakor, =
and ‘ne divislon between mental ' == until then, '
hé couldn't answer that question, Yhat makes it a fetish? 4ng sitar the Pariy
Commme hg:pould;answer, IThe commodity form 1tself, the specificity of the - B
*tglistfsybtem_-- end it will bve like this until we can rip this systen up,
L i C o : ' ' o So
heré'&e‘hgve this tremendous Chapter 1 of Copital, And 1t is not an "applica. L
“tion"iaf flegel; Marx had found & whole new continent of thought. And in finding.
+thls new continent of -thought, Marx found not only that labor is the source .
of 211 valiue, but that it is the Subject which will be-the gravedigger of

' society =~ gnd with labor as Subject, 1l be a new classless soclety,

- where Humanism is 1ts own end and i1ts own form., And thus what Marx had sald
in 1844 ap a young man, "just belng enthuslastio", he i1s now saying a% the
end of Chapter 1. ‘ :

_Okay. Let's look at what Satre, Lukzos, and the. 6thers. d1d;
Let's first take

jljf lukncs, Lukacs had made a quite great contribution in 1919, in "What is Ortho-

dox Marxism?", by stating that it is Just fontastic to disregard the origins
in Hegel, to dismiss Hegel as g Bystic and all that sort of thing. Marx

couldn 't have been without .Hegel; and the dlalectic means development through
contradletion, not only =t first negation ~- that is, when You =ay no! angd
overthrow what is -- but onp through second unegativity, the establisument of
sozething new,
Eowever! Intellectuals are very funny, they get so in love with
their own thought that they aesenvhile forget all about the mass movement. And
Low ihe Second International has been destreyed, and you've shown that any

¥lnd of reformism tha+ tries to pass a3z revolutionary but doean't have the
diniectic wethod is wrong, and you've shown the connection between economics

end Jiulectics -- beautiful! But what does Lukscs do now? Well, Marx taslked
2bout the reiflcation of labor =- the fetighisp of commodities, and the fact
that you becope angappendage to 2 machine «- and now Lukacs wqqtg to show t?at
it's not only reification of lubor, but reificstion of Lhought! S0 he doesn't
Want o use Marx's idez of Talse ldeology =~ what sarx says, that the capitalist
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w7 . Talse ldeology becuuse he crnnot sse through these things, this is

veg Spivdt 54111 4in Self-Tstrouzenent, (ana incidentally, thoee two last .
rerssraphs, the foctnotes, in Cropter 1, is the Spirit in Self-Tstrongement)

~=- 2nd ukacs develops the reifiention of thought to such an extent, ess if

thel 138 o5 impostant as reification of labors Fut how could that change
‘the world? In thot case, what will you do? Belong to the Third Internationsl
~luctend of the Second, in other words s political answer? What is 1t that
Jou're arguing with? HOY WILL THAT CHANGE THE LIFE OF THE WORKER? B

Well, Lukacs

doegri 't bother with thot. And the tragedy 18, not only did he capitulate to
Strlinisn, but for that ohie moment in his 1ife when he broke from Stalinism
-- in '56, 1in the Hungarian Revolution -~ what he talked about was Demo-
cratic Soclalism, and not a change in the actual conditions of labor. fnda
when he comes to his grestest work, Social Ontolo {we don't have it yet,
tut some of the zections were published in Ielos), ne comes back %o the fact
thit once you supposedly have a workers' state, you don't have to worry
anynore aboui the socially necessary labor time, That is, you have to pro=—""7
duce, and it's okay, and once agnin you have absoclutely no right, or no
+form of intercourse, or institutions or anything to count on. S
‘ . ) ‘Now. Satre comes:
. to Polond and attacks the "frozen Marxism" of Lukacs, Hels mad at Lukacs,
-{bﬁoses'the wrong day to be mad 2t him, incidentally), because Lukacs had -
= ottecked Exicstentislism, and tried to rate Spire's Existentialism as 1f it's
om0 different then Heldigger's. So here he comes to Easternm Europe, that has
Just uede revolutions ageinst Russian totelitarianism! and he says, "that
{rozen Harrzism ... © ané so forth. He says, I, Satre, have brought in the.
hunsn element,. snd showed the grestness of the Individual, the Fxistential
-and not ‘the Essential; and now this has to te reconquered by Marxism. And -
.-héw does he reconquer it? It is in the fetishism of ‘commodities, he says -~
and he mekes more mistakerc here thsn You could wave g stlck at. (Read my -
chapter.on Satre in Philosophy. and Revolution; I can t zo:into it all Eere.)
B A - ’ . . . 100 sep
weverybody comes back to the fact thaet the workers sreo "vacikward", and thay,
‘the intellectuals, are so greet, And Satre comes back to a new category
that 1s even wyorse than the "beckwardness of the workers" -- the "practico~
irert": You're pll rezlly dumb, and you better do what the Party tells you,
r what the Stzte tells you, and so forth.

. Now how does 4t heppen that they

“all return to thet one 1iitle thing: where is lsbor? and, where is the
leborer? and,what is my role a5 the intellectual? I will quote from the
end of 'the Satre chapter in P&As " One would have thought that Satre, who
returned to a work of philosophic rigor after he haq become, or at least

-was In the process of bedoming, an adherent of Marx g Historical Materialism,
would at lesst in theory attempt to end the bifureation between subject and
object, would conerstize his project of 'going beyond' as the Subject ap-
propriating objectivity, not vice verse. Instead, having latd s foundation
for a metaphysic of Stallnisam, Satre seems totally unconscious of %the fact
that his methedolozy is at the opposite pole, not from Comuunism, but from
the Marxism of Marx. Despite =1) rhetoriec about praxis, Satre's'methodology
does nct emanate from pruxis. Far from being any 'aslgebra of revolution',
Satrean nethodology is the abstraction which reduces history to illustrations
sid analogy ses. The enti-Stalinist, antl-capitalist, revolutionary petty- -
bourﬁeois intellectual, himself the viectim of the absolute divislon Letween
mentzl and wenuel labor, the climax of centurles of division between philw
ozephers and workers, seened always ready to hend over the role of workers'
self-emeuclpation to 'the Party’', even though 1ts ‘'philosophy' amounted to
ordering the workers to workr kard and hsrder ... The philosophy of existence
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_ ?:516_‘Lo merge' with Marzisam becousa it has remalned Subjectivity without
# Subject, demire for revolution without the 'new forces, new passions'
for vevolution ... ' ' : '

: : Now, it's these new forcea gnd new passions for revolu~
ticn thet mekes w8 return to Hegel's Absolute Idea as new beginuiugs. Even
though we.aren't@ now, pos uctive as we were, say, in the '60's, what is so
erzat in our age ik that we lhisve reached a stage where we are trying to work
oui o new relationship of theory and practice, s new relatiorshlp of philoso-
.phy =nd revolution. , - -
' i what are the new beglnnings? For over twenty years now
we heve stressed the four forces of revolutlon ~- workers, Blacks, youth,
end woasen -- and not Justi as Porce, but ae Respon of revolution, but now,
p8 ‘esinst stressing a human force as Reason, ve went to strsss Kesson as a
force ‘for revolutiocn. You cennot subdivide, or divide in any way, the theory
" ond the prectice, ond ssv ii's only.in the practiceé; there hus to te a gew-- -
palty.of the two. -So the “rew begluning' wmeons, What has happened in our
. 1lif=time? We want to take up, therefore, what happened in the lsst two decades,
. gnd see at which stage I was, so to spenk, forced %o rethink. :

ATt N ) PN PR T W AR i B T WG O L W W

S . _ R \ We have taken -
*up Phenciienolozy of Hind and Science of Iogie; now we re going to go into
" Philosopnv 0: &ind , out I want to flret say one conerete thing as to how
I happened %o -go. to those abstractions.

R SR : o e Lenin finished his work on the Siience
L 6f Lowgic, anéd he wes very happy that in the first helf of the last paragraph, -
‘negel . red 3sld, We now go te Nature. Lenin says, Nature is Practlce, and, v

Hootrah! Hegel 13 stretching o -hand %o Historicsl Materlallism, he was_a pre-
ccursor of Historical Materlalism. Mow, that Ls true, but we have to look at
where kenin stopped; in other words, what was in the last hglf paragraph?o R

R L N ' ' ) - ‘ kay. -

‘. Mow, 1n '53, I was reresding this for different purposes -- snd, you know, -

- 153 ves @ 1ove1¥ time for me, righi? Stalin died: Wnat could make me happier
thox that? 30 I'm in heaven, and thinking, Well, that muet be & new stage

- .of sametking or other, what will the masses do now? end all that sort of
thing. So I come to where Lenin stopped; he says the last half paragraph 1s
unimportant, afier Hegel stretches-his hend to Nature. 1 read the last half

\ paragraph, end I write a letier about it; this is what I sayd "But, uy dear

i+ Yladinir Ilyitch, it is not true; the end of that page is lwmpertant; we of

1933, we who have lived three decades after you and tried to absorb all you

have left us, we cen tell you thet. Llsten to the very next sentence from
fiegz1l: 'But this determination is not a perfected becoming or a transition «..':
(In other words, Hegel is saying Hature is not a transition.) Remember bow -~
treneition wes, everything to you in the days of Monopoly, the eve of sorclalism.
ijell, Hegel hss passed beyond transition, he says this last determination '
'the pure ldea, in which the determinateress or reality of the Notion is 1t-
eglf raised to the level of Notlon, is an gbsolvte liberation, having no
furtier immediate determination which is not equally posited and equally
%oticvn. Consequently there 1s no transition in this freedom e..s The trargli-
tion Lere therefore must rather be tasken to mean that the Idea freely rel-
ezses iiself in absolute self-asctivity.® Where Lenin stressed tane objectlvity,
we zdd the empihasis, '‘personal and free'. {In other words, a quotatlon Ifrom
the next sentence of Hegel.) Where Lenln had next erphasized materialism,

we stress the transcendence of the opposiilon between Notion and Reality.

ind where Lenin stopped a paragrsph short of the end of the Logie, we proceed
to show7dégel's snticipation of Volumes 2 and 3 of the @Imecyelopedia of the
Ynilosonhical Sciences was similar te Marx's snticipatlon in the zeneral
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"Law of Oapitalist Accumulation in Volume 1. of Capital. (Those of you‘who

know Capital: In the last chapter, on the Genersl Law of Capltalist Accumu~
“latlon, he gives you very nearly everythlng in Volumes 2 and 3, right there, .
because he ventures to shiow that these naw Paesions and new forces for the
reconstruction of & new soclety wlll be human power as its own end.) We
concluded that what Hegel is showlng 1u the movenent from Logic +o Hature

to Mind waz thist the movement 45 from logleal principle or theoxy, to
liature, or practice, and from practice not alone to: theory, but to the

new scelety which is 1tz _essence." Now, that was written in '53, and I

then sald, I bust go to Philosophy of Mind. (In other words, after the
Science of Togic, after Hegel finished the Doctrine of the Hotlon, he had
the IZncyclopedia of the Fhilosophical Sciences, where he had firsi the Lo ic,

=y i 2-8 J

then the Philosophy of Nature, then the Philosophy of Mind.)

Now, 1n the
kosher, endilng

a5t yeor of his iife, Hegel declded thot something wasn't h ndin
with Paragraph 574, 80 he said: We have three syllogisms; Loglc-Nature-
Itind 1s the first, Okay =~ that ssunds like he's merely repeating the
. titles of his books, doesn't 1%? That'c whet they are, the Loglc, the
* Ihilgsophy of Feture, and the Philosgophy of Mind, BUT, what 1s more impor~
" tant, and spowe the aew here, Is that Naturs is the wediation, the middle .
term; %it’s therefore not Logic that's the most jeportant, 1i'c Rature,

. 'becaune medietion, dislectically, is both objective and subjective. ﬁhture
... turns to Mind, and it looks back at Logle, but disregards it, because it's
"now turaning to. something else. I ‘ o e
LU P Lo 80 I read this and say, Welll! Hegel .is not-

“only stretching a hand to Nature, which is practice fand I'm willing to
' ‘adeept thit from Lonin, and think it's: great), but this syllogism shows
".thot there 13 a movement from practice -~ that's wkat I was trying to point
éut in -'53 == that is itself a form of theory. What 1s it thet the Bast . .
‘Gelmens, ‘the Hungariang ~- the whole of East Europe -~ had been ‘showing?
 They not only took Marx's Humanism #rom the archives and put that on the -
. .-historic stage, but they made something new with Worker's Councills and
Z,decentralizat103 of the Stzté, and so forth. So this syllogism is showlng
thet so far as Yegel was concerned, Nature is the central thing, and there
is o movement Irom practice which is A1tself s form of theory. .
‘ But it simply

1an't true that Hegel stops at thls point, aB we see immedistely when we
get to the second syllogism. ¥he second syllogism is Nature == Mind becomes
the central thing, the mediation -- Logic. (4nd that shows he's not Just
mentioning his books, because now he's turning around their order.) Okay:
what 13 important about msking it that way?

‘ Now, I'1l tell you something

Izntastic. None of the Marxists had bothered with these three categories
in the Philosophy of Mind -- becsuse we already had a new continent of .
thought, Marxzism, rlgnt? Ho there didn't seem to be any use to go beck

<0 abastraction, when Marx was so great in explaining exactly what ths
abstrections mean. But there ls one advantage to an abstraction: if you
neet 3 nev epoch and a now crisls, a new tvansformatlon into opposlie -=
i7 1t's too conerete, 1t Just deoesn't hold anymore. {You've now met Siule
inise and not just the Second International; you're now meeting soumething
else, and not Just whatever it was before.) So therefore the absraction
makes 1t essler to try and see what is new in your age, what does youxr

zice think ebout, . .
Now, the scholars also didn't pey any attention to these
three s{llogisms. I was quite shocked to find out that 1t was only in the
wid-*60%'s that one of the finest, lfaurer, takes these up. And hare's what
he's trying to do with that second syllogism: He says, Well, actually it
shows that thls i¢ the syllogism for the Phenomenolopy of Mind (you see,
thet becomes Nature), and after all, Phenomenology of Mind isn't just
phenomena, but a whole philosophy of history, it takes in 2,500 years of
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Liztorys Now: there's only one trouble in trjihg te nppropriate this
zeoaond syllngiem for the Phenomenology of Minds Why did KHegel make this
great work of hls so inconscquential by the time he wrote the Encyclopedla
nI the Philosophical Sclences? He only glves i one single section == and
under psychology; nf all places! Consciousness, Self-Consclousness== "Reason

culy get two paragraphs! Hegel would have * falled ' anyone who dared to
sov tha+ that second sylloglam was rea’ly the Phenonenology of Mind. :
But let's
laok at what Hegel did before thile. He took all the attitudes to objectivity:
in other worda, your thought, your relationship to the world, your trying
t¢ say -~ Gee, I'm o Subject, this is an object, why .in the hell is there
all this fighting between us, or why don't I conquer it? I'm smarter than
tieece thlngs. and the first attitude to objectivity is Faith == everything
that was pre-fantlan or pre-empirleal.Then the second attitude to objectivity
. is when you reach the Industrial Revolution in England, and the revolutionary
u-___.phiIOEOpny;pf Kent, his _introduction of dislectics. Now, if you were bel=-
1ev*ny enly in synthesis, your third attitude should be your dielectic, right?
-au;.Tne thidrd attitude to objectivity 1s the z etrorression, once you have
met & new crisis within that great big new beautiful civiiized world of the
;pdustriel Revolution azd the French Revolutlon and the Eantien dialecticé

c
Joa see, Hegel 18 not wanting to glve to Mind -- e85 great as it is, and as
the mediation -~ what Maurer now is saying. In other words, Hegel is now
seying that by itself, as great as Mind 1S -~ and it certalnly is great =-
5*'5 like ordering. somebody suddenly to walk on nhis head. S¢ what is the
_use of-trying to tell you to walk on your head? It isn't going to help, unleas
At 15 united with something -~ and what is it going %o be united with? If he ;f
s%ag going. to. follow through by constzntly turning the three cetegories a- :
..ound “then Loglc would now become the medistion. And he spent all that time-¢
on tha Science of Logic! but now he wants to. throw Logic out sltogether! .o
.1lnat wes Just, 80 t0 speak, the extra part, for you to know the categorlea
which would help: you explain reality: now you really have to do sometihingl’
< 8a he +hrows all of it out, and he says, Well, it's reanlly the Self-Thinkiagu
- Iden,"the. sel;-determinatlon of the ldea, ir whiech it alone 1s, is to near
, 1tqelf speak.

K

Now, if we listen to what the Idea 13, and we know that there
1s no difference between Idea and freedom, then it will be equally the
nature. of ‘the fact, and the nature of cogaiiion itself, and that is the
form of gettiag to the transformation of reality, what Harx called the
rezlizatlon of philosophy, the realization of freedom. That's why Marx

. stuck so much to the dlalectic. We're not going to throw philosophy out,

-we have Yo Zeallde it; that is, instead of an ldea of freedom, it has to
become the Teaiity. And this reality meons thet when the self-thinking Idea
gndé the se]f-mnvement of masses unite, then and only then, will we have
g new way to transform reslity, a new phllosophy, a new society.r .

. e wus
begln, however, with Absolute Ides as new bgg;nnings, end I want to end
with that in the fcllowing ways

These three little words -- as new beglnnings
-~ let's ge through all of these Marxists that I was speaklng zbout before,
and see why they didn t get there
Lu.acs tried to say, Well, since we
don t believe in Absolutes, let's seewhat negel meani; he meant the unity
¢! theory and practice; so then the key is totglity. Okay. Totality is very
much superiovr to erpiriciem, it's very much supericr to taking only one
single question; totnlity means yocu look at the world as a whole, you look
at the relationship between the Third World and the First Werld and the
aeﬂond World, you loo& gt the relationship of various ideas. Bup -~ it
sn't good enocugh. It's just totallty as the opposite of s ingle ideas,
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etlons - you knowu, o vtriite instead of 5 revolution, That's Ereat,
an'y folng to give You any new ideas. We're 1iving 4in & wordd that

the sounter-revolution vithin the revolution, has seen the trons-

R of the [Trst workers' state inte 2 state capitaligt
s hng sesy the wew thnt wng brought
cause pbstraet ldenlisny, (es, Just the ¢y
e absiract Deterinlism, is Yulzar,
Cnpt possibly nelp the revolution or
totality, .

What 2id Satye S2y? The totalization - he wants to make everything
tothlization.jOkay; wagt did i bring him %o, this totalization? I+ Iteant
Jou . are just z geriasl . Just g nunber, like valting for a bus gt a bus o
stztion, and you're } end you're 10, and so forth «= but you wiil get nowhere,,
because there's no difference betveen %Lhe two. 30 someone has to ¢ome in

- froz the Quiside -- the ferty -~ to order you about -- and the Party is -

._mmitatten_thanuthemStcte, cr something._Su,it.1sn1t_$otslization. e

' - s ihat did gdorno
Gay? Fow, Adorno was the greatest of th 0 Gpeak, "pure
dislectios, Axd he made a real mess of Wy I Was never looking
forward. to anything so grestly as his Hegative Dialectics, I was ‘dumd enough
te think that +} fleciles of hezativitys Begel says there are iwo
negations, the Second negation ig the really_yositi?e, and Marx says -
st that 8 the ney soclety; I thought that's what he would talk about. No. .

) Hqgisftalkingﬁabout negative diaslectics bscause the fetishism ip . not Just
- the commodit ; he makes it now the fetishism of the concept. Conceptual

« fatichicns you've g0t o throw it cut, What are you goling to do next?. -
: : - , I taiked

o thz Hegel Society of Anmerica, end there were

Prenkfurt School people, end they were %

parts of Adorno. So 1 said, T'11 uotz you parts of. Adorno.

ispbecty of the He glian Diplectic)s "Subject-object caunot be dismissed ag

mere extravagance of logical absolutism s+s in seeing through the Zgts

Lere subjectivity,,we have elready passed beyend the Specula

cognitlon, if 1t 4g genuine, and more than simple duplicatio

tive w= (in other words, the photocopy theory of reality) =- must be the
' subject's objectivity." In othe you have to believe, because you're

living in thig world and you 0 trensform it, thgt Yyour subjeutivity

As reaglly a reflection of t

destroy, the other werld,

1te, exce

form; b

negativ
the Frankfurt.School); the
¥You ‘give up! sub ject;
ansd they certa
ower and: ré-.
is Adorno) of
1ily intervening
i ipli " : ‘re , 5 to Jjust see.
thzt you decategorize ali ol these categories, zng instead ar having philosc-
any Separste, and suciology 5eparate, and econonics separate, you'll make
them all into oney) Irrestibly came the next step, the sabstitution of g
veriaonent critique not zione for "absolute nezativity", but for what is a
lot more important, absclute, "permanent revolution®,

: Now, thereforei whether
it's the totality as Luknpes sali 1%, the totalization as Satre explained it the
conceptual fetisgism that Adorno developed -~ we reslly have to esip_tye ﬁEso—
lute not only as & toiality, but as a new beginning on tha basis of ﬁnatigomes
frcr tine movement frox below, as well as frow ihe idea, and 1t7s that unity
TEICH Wil finally reﬁlizg the Idea of Freegom as 1%s Rgality. 15037
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